T he Book of Errors: A Critical Edition and Study of 


KlTAB AL-AGHAUT BY ABO ABD AL-RAHMAN AL-SULAMT (D. 412/1021) 

by 

Jawad Anwar Qureshi 

(under the direction of Dr. Kenneth Honerkamp) 

ABSTRACT 

The Kitab ai-aghaiit (J\\e Book of Errors) by Abu ‘Abd al-Rahman al-SulamT(d. 412/1021) 
elucidates a number of errors in both thought and practice that a traveler of the Sufi path might 
fall into. This study presents a critical edition of the Arabic text of Kitab ai-Aghaiit produced from 
four manuscripts (three of which were previously uncatalogued), a detailed synopsis of the book, 
and addresses questions of authorship and the relationship between Kitab ai-aghaiit ax\d the 
Kitab ai-iuma‘o\ Abu’l Nasr al-Sarraj (d. 378/988). The main manuscript used in forming the 
critical edition treats the Kitab ai-aghaiit as a section of another SulamT work previously thought 
lost - Mihan mashayikh ai-suffyah (The Trials of the Sufi Masters) - a critical edition of which is 
included as an appendix. 

INDEX WORDS: Islam, Sufism, MalamatTya, Abu ‘Abd al-Rahman al-SulamT, Abu’l Nasr 

al-Sarraj, Kitab ai-aghaiit, Mihan mashayikh ai-sufiyah, Kitab ai-iuma' 
Ghaiatat ai-sOfiya. 



T he Book of Errors: A Critical Edition and Study of 
KlTAB AL-AGHAUT BY ABO ‘ABD AL-RAHMAN AL-SULAMT (D. 412/1021) 

by 

Jawad Anwar Qureshi 
A.B. University of Missouri-Columbia, 1999 


A Thesis Submitted to the Graduate Faculty of The University of Georgia in Partial 
Fulfillment of the Requirements for the Degree 

MASTER OF ARTS 


ATHENS, GEORGIA 


2002 



©2002 

Jawad A. Qureshi 


All Rights Reserved 



T he Book of Errors: A Critical Edition and Study of 


Kitab al-aghaut by AbO ‘Abd al-RahmAn al-SulamT (d. 412/1021) 


by 


Jawad Anwar Qureshi 


Approved: 

Major Professor: Kenneth Honerkamp 

Committee: Kenneth Honerkamp 

Alan Godlas 
Sandy Martin 


Electronic Version Approved: 
Gordhan L. Patel 
Dean of the Graduate School 
The University of Georgia 
August 2002 



\ 

Ail I 

il^ At) U-xk^-I 

Dedication 

I dedicate this work to my father, who attended the University of Georgia forty years ago, 
after having just arrived from Pakistan. Dad, I hope that this will show you that all of your efforts 
to provide a better life for your family have been realized. I also dedicate this work to those 
whose paths I hope to follow: my teachers and shuyukh. 


IV 



Acknowledgements 


Is llll JLzS (l ^ ^ 

Whoever does not thank people, has not thanked God. 

(Prophetic tradition) 

I thank Shaykh Nuh Keller for granting his permission to carry out this study. 

I must acknowledge Dr. Kenneth Honerkamp’s influence on this work: he suggested that I 
work on SulamT’s text, graciously handed me the manuscripts that he had gathered from Morocco 
and Egypt, procured a copy of the Riyadh manuscript, and then guided me through every step of 
the research - reading and editing the manuscripts, forming the synopsis, as well as reading 
unpublished works of SulamT with me. It would not be an exaggeration to say that if there is any 
value in this work it is due to his influence and that if there are any shortcomings then they are 
from me. Also, I thank Dr. Alan Godlas who, along with Dr. Honerkamp, provided perhaps the 
most unique and inspiring educational experience during my studies at UGA. To both Dr. 
Honerkamp and Dr. Godlas I bear a debt of gratitude and will forever be thankful. 

I also thank my friend Sidi Mokrane Guezzou of Amman, Jordan for his comments on the 
manuscript of the Mihan and for attempting to track down the reference to the Kitab ai-Aghaiit 'm 
Ibn Arabfs writings. Similarly I thank my good friend and classmate Ms. Alison Bramblett for her 
help with the German and participating in “the greater jihad” with me at Peabody Hall. 

Also, I thank my family for their support and encouragement during my studies, in 
particular my brother Mr. Omar Qureshi and my sister Ms. Aisha Qureshi. Besides their 
unflinching moral support and encouragement, both provided much needed financial assistance 
without the least bit of hesitation. 


v 



VI 


Also, ! thank my former boss at the UGA Graduate School, David Knox, for his patience 
and assistance in getting this thesis ready for submission. Finally, I thank the faculty, staff, and 
my colleagues at the UGA department of Religion for providing a challenging and warm 
environment to grow in. 

To all of the above and to those that I might have forgotten to mention: thank you. 

\ 

4 ^ 



TABLE OF CONTENTS 


Page 

ACKNOWLEDGEMENTS v 

A NOTE ON DATES, QUR’ANIC REFERENCES, AND FOREIGN WORDS ix 

PREFACE 1 

CHAPTER 

1 Abu ‘Abd al-Rahman al-SulamT and the Kitab al-aghalit. 3 

SulamT: Scholar and Sufi Shaykh 3 

Title of the Agha!itax\b, its Relationship to Other SulamT Texts 1 1 

Authorship and a Comparison with Sarraj’s Kitab al-luma‘. 13 

Conclusion 17 

2 Synopsis of Kitab al-aghalit. 1 8 

Introduction 18 

Errors that occur in terms of doctrine 21 

Errors that occur in terms of social transactions and Sufi practices 26 

Errors that occur in terms of spiritual states 30 

3 The Arabic text of Kitab al-aghalit 37 

The Manuscripts 37 

Method of the critical edition 39 

Images of the manuscripts 41 

Kitab al-aghalit- Critical Edition 49 

CONCLUDING REMARKS 69 

APPENDIX - Mihan mashayikh al-suffya 7 1 

vii 



viii 

Concerning the text 71 

Images of the manuscripts 72 

Mihan mashayikh al-sOffya- Critical Edition 74 

REFERENCES 79 



A Note on Dates, Qur’Anic References, and Foreign Words 


All dates are indicated in accordance with both the Islamic hij rah calendar (A.H.) and the 
Common Era (C.E.), with the two dates separated by a slash. Verses from the Qur'an are in 
italics, with the chapter and verse numbers indicated in brackets. All transliterations have been 
standardized in accord with the Library of Congress guidelines. Common words in Islamic 
studies such as Qur’an, hadlth, Sufi, shaykh, sunnah, shari'ah, etc have not been placed in italics. 
Plurals of such words will be made so by adding an “s” as is done in English. Thus, hadlth is 
pluralized hadfths instead of the Arabic ahadTth, shaykh as shaykhs instead of mashayikh or 
shuyukh , and so on. 


IX 



Preface 


The text that is the focus of this study, the Kitab al-aghalit (The Book of Errors), is 
dedicated entirely to the mistakes that occur with the Sufis. While many books have been written 
by opponents of Sufism to this same end, the Agha/ithas a unique perspective in that the author, 
Abu ‘Abd al-Rahman al-SulamT (d. 412/1020), was one of the leading Sufi shaykhs of his age. 

The text was thus written not against Sufis but Northern. 

The objective of this thesis is to produce a critical edition of SulamT's work based on the 
available manuscripts, address the question of authorship, and show SulamT as not a mere 
compiler of Sufi sayings and lore but as an authorized teacher of Sufism who has produced 
writings in this capacity. This thesis will consist of three chapters. The first chapter entitled Abu 
Abd al-Rahman al-SulamT and the Kitab al-aghalit will consist of three sections, the first will serve 
as an introduction to SulamT, surveying his life and works and emphasizing his place as a Sufi 
teacher. The second section will establish the correct title of the text (scholarship hitherto 
referred to it as Ghaiatat ai-sufiya). The third will address the charge laid by A.J. Arberry against 
SulamT for plagiarizing a section of the Kitab ai-iuma‘o\ Abu'l Nasr al-Sarraj (d. 378/988). 1 In 
doing so, it will also present a summary comparison with the Kitab al-luma'. The second chapter 
will present a synopsis of the Aghaiit. The third chapter will deal specifically with the text, 
including a description of the manuscripts used in this study, the method used in presenting 
critical edition, images of pages from the manuscripts, and finally a critical edition of the Arabic 
text. 

While preparing this critical edition, it was found that the oldest of the four manuscripts 
included the Aghaiit as a section of another SulamT work, the Mihan mashayikh ai-sufiya (The 

1 See Arberry’s “Did SulamT Plagiarize Sarraj?” Journal of the Royal Asiatic Society (1937): 461-465. 
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Trials of the Sufi Shaykhs). From the content of the two works, it is clear that they are separate 
books and the Mihan was thus not included in the critical edition of the Aghatit. It is however 
presented as an appendix to the present study. 

The Kitab al-aghalithas been edited before but the previous editor had only one 
manuscript at his disposal and the published edition has a number of mistakes . 2 Since then, 
three more manuscripts of the Agha/ithave come to light - one coming from a collection that was 
copied sixty years after SulamT’s passing, making it the oldest collection of SulamT works 
available. Furthermore, Arberry’s charge of plagiarism has never been thoroughly addressed. 
For these reasons a new edition and study of the Kitab al-aghalit \s justified. 


2 See Abu ‘Abd al-Rahman al-Sulami, Usui al-malamatTya wa gha/atat al-sufiya, ed. ‘Abd al-Fattah Ahmed 
al-FawT Mahmud (Cairo: al-lrshad, 1985). 



Chapter 1 


Abu ‘Abd al-Rahman al-SulamT and the Kitab al-aghalit 

SulamT: Scholar and Sufi Shaykh 

Abu ‘Abd al-Rahman al-SulamT was one of the foremost scholars of Sufism and hadfth in 
eleventh century Khurasan. His full name is Muhammad ibn al-Husayn bin Muhammad ibn Musa 
ibn Khalid ibn Salim ibn Zawiyya ibn Said ibn QabTsa ibn Sarraq al-Azdl al-SulamT. SulamT’s 
student and scribe Abu SaTd Muhammad ibn ‘AIT al-Khashshab (d. 456/1064) wrote a biography 
of his teacher which is perhaps the best source for our knowledge of SulamTs life. 1 SulamT was 
born in NishapGr in 325/937 to a family of Arab stock that settled in Khurasan, from the Banu Azd 
on his father's side and the Banu Sulaym on his mother's. When his father left Nishapur for 
Mecca SulamT was left to the care of his maternal grandfather Abu ‘Amru lsma‘TI ibn Nujayd (d. 
366/976), who raised his grandson and saw to his education. It is for this reason that Abu ‘Abd 
al-Rahman took the name of his maternal tribe - Sulaym. When Ibn Nujayd passed away, SulamT 


1 A manuscript of this work survives and is in the possession of M.J. Kister. With the exception of KhatTb al- 
Baghdadi’s entry on SulamT in the former’s TarTkh Baghdad (Beirut: Dar al-Kutub al-‘llmTyah, 1965), 2: 248- 
249, biographical dictionaries have drawn heavily on Khashshab’s work and is quoted by Shams ad-DTn 
Muhammad al-DhahabTin his Siyar aiam al-nubala' (Beirut: Mu'assassat al-Risalah),17: 247-255 (hereafter 
referred to as DhahabT). Taj al-DTn al-SubkT builds on DhahabTs information on SulamT and includes some 
his own comments in his Tabaqat al-shafiiyah al-kubra (Cairo: ‘Isa al-BabT al-HalabT), 4:143-147 (hereafter 
referred to as SubkT). The Risala of Abu’l Qasim al-Qushayn contains a number of stories involving SulamT 
as well as sayings from him. For a list of Sulami’s writings, see Fuat Sezgin, Geschichte Des Arabischen 
Shrifttums (Leiden: E.J. Brill), 1:671-673. This information was bought together by Nur al-DTn Shurayba in 
the introduction to his critical edition of SulamTs Tabaqat at-sufiyah (Cairo: Daral-Kitab al-Nafis, 1986). This 
list of writings and biographical material was updated and incorporated into Suleyman Atesh’s introduction to 
his Tis'at kutub fi usul al-tasawwufwa'l zuhd // AbJ Abd al-Rahman al-SulamT (Riyadh: al-Nashir, 1993), 54- 
64 (here after referred to as Atesh). In English see Gerhard Bowering’s “The Qur'an Commentary of al- 
Sulami,” in Essays Presented to Charles J. Adams, ed. Wael Hallaq and Donald P. Little (Leiden: E.J. Brill, 
1991), 41-56 (hereafter referred to as Bowering); and also Rkia Cornell's Early SufT Women, (Louisville: 
Fonsvitae, 2000), 31-42. 
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inherited his library which he turned into a lodge ( duwayra ) for Sufis. SulamT was buried there 
years later when he too passed away. 

Nishapur was the cultural capital of Khurasan during SulamT's time and saw heavy 
internal strife amongst her scholars which was a key factor in her eventual collapse. 2 Though 
Nishapur had virtually every school of Islamic thought in her midst, the main combatants were the 
ShafiT and the Hanaff schools who were aligned along theological lines as well, the former with 
the Ash'arites and the latter with the Mu'tazilites. 3 A third party that was also significant in the 
milieu and who were popular with the lower-class of Nishapur and at times some very influential 
leaders of Khurasan were the Karramites - an extreme ascetic group that emphasized the literal 
aspects of revelation for which they were accused of anthropomorphism. 4 The Karramites were 
found throughout the Near East and were one of a number of different forms of Islamic piety and 
mysticism. Another form of Islamic piety present in Nishapur, and that was almost indigenous to 
Khurasan, was the MalamatTya (the People of Blame). Besides the Karramites and the 
MalamatTs, Nishapur also had teachers of Iraqi Sufism. Virtually all the Sufis of Khurasan came 
from the ShafiT-Ash‘arT faction, 5 of which SulamT was a leading figure - all of his teachers were 
Shafi'ite and it is said that he met the great Ash'arite scholar Abu Bakr al-BaqillanT (d. 403/1013) 
when the latter visited Shiraz. Though SulamT was a high standing member of the Shafi'ite- 
Ash'arite tradition, his main scholarly interests were not jurisprudence or theology but Sufism and 


2 For a detailed socio-political study of Nishapur, see Richard Bulliets The Patricians of Nishapur. For the 
relationship between the ‘ulema’ and the ruling class, see Bulliets “The Politico-Religious History of Nishapur 
in the Eleventh Century.” In Islamic Civilisation 950-1 150. ed. D. S. Richards, 71-91. Oxford, 1973. 

3 For more on the ShafiT and Hanafi disputes, see Bulliet The Patricians of Nishapur, 28-46. 

4 On the Karramites and their place in Khurasan, see C. E. Bosworth, “The Rise of the Karamiya in 
Khurasan,” Muslim Worid( 1960) 6-14. 

5 On the relationship between the Sufis and the ShafiT madhhab in Nishapur, see Margaret Malamud’s “Sufi 
Organizations and structures of authority in medieval Nihsapur,” iJMES 26 (1994), 427-442. 
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hadTth, as the honorifics that DhahabT mentions suggest: “the imam, the master of hadTth ( a /- 
hafiz), the hadlth scholar ( al-muhaddith ), the Shaykh of Khurasan, the elder of the Sufis.” 6 

In the field of hadlth, SulamT traveled to various parts of the Islamic world including Rayy, 
Merv, Hamadan, Baghdad, and the Hijaz. SubkT mentions that SulamT taught hadlth for over forty 
years through dictation and recitation. 7 He was accused of being untrustworthy in transmitting 
hadlth (ghayr thiqa) by a jealous opponent of the Nishapur's Hanafi-Mu’tazilite faction, 
Muhammad ibn Yusuf al-Qattan. However, SubkT repudiates this charge and state that he was 
indeed trustworthy. 8 Furthermore, SulamT composed a number of questions to the hadTth master 
AbG’l Hasan al-DaraqutnT (d. 385/995) concerning the soundness of hadTth narrators (jarh wa 
ta‘dll) about which DhahabT says, “They are questions of one who knows [this field] (su’al ‘an/)." 9 
He also compiled a collection of forty hadTth which the later ShafiT jurisprudent and hadTth master 
Sharaf al-DTn an-NawawT (d. 676/1277) mentions in the introduction to his own popular 
collection. 10 

With regards to his mystical training, SulamT's first teachers were his father and maternal 
grandfather IsmaTI Ibn Nujayd. The latter was a member of the MalamatTya and had 
accompanied Abu ‘Uthman al-HTrT (d. 298/910). SulamT received khirqah (robe of investiture) and 
permission to initiate novices from the ShafiT shaykh Abu Sahl al-Su‘lukT (d. 369/980). 11 He also 
also received the khirqah from AbG’l Qasim al-Nasrabadhi (d. 367/977-8) and accompanied him 
on the Hajj. Nasrabadhi’s chain of teachers includes some the most prominent figures of Iraqi 


6 DhahabT (17: 247) 

7 SubkT, (2: 144). 

8 Ibid, and KhatTb, (2: 248). 

9 Dhahabi, (17: 252). For the questions see Su'aiatAbi ‘Abd ai-Rahman al-SulamT Hi-Daraqutni fi jarh wa ai- 
tadT/, ed. Sulayman Atesh (Riyadh: Dar al-‘Ulum li’l-Tiba‘ah wa'I-Nashr, 1988). 

10 For SulamTs forty hadTth, see Muhammad ibn ‘Abd al-Rahman al-SakhawTs checking in the latter’s Takhrlj 
ai-arbaTn ai-SuiamTya fii tasawwuf, Ed. ‘AIT Hasan ‘AIT ‘Abd al-HamTd (Beirut: al-Maktab al-lslamT, 1986). 

11 Bowering incorrectly states that al-Su‘lukT was a Hanafi. SubkT (3:137) gives his full name as Hanafi due 
to descent from the the Banu HanTfa and not madhhab affiliation. 
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Sufism: Abu Bakr al-ShibIT (d. 334/946), Abu’l Qasim al-Junayd (d. 295/910), Sari al-SaqatT (d. 
253/867), Ma'ruf al-KarkhT (d. 200/815) and then back to the Prophet through ‘AIT ibn AbTTalib. 12 
SulamT was thus not only affiliated with the Khurasanian tradition of the MalamatTya and Iraqi 
tradition of Sufism but he was qualified by some of the highest authorities of both forms of Islamic 
mysticism to transmit this teaching to others. 

With regards to his writings on Sufism, scholarship has seen fit to provide three 
categories that he contributed to. 13 The first of these is Sufi hagiography, where he authored 
three important works: Tarlkh al-sufiyah (The History of the Sufis) which is lost, though parts 
remain extant in the numerous later hagiographical works that draw from it; Dhikr at-niswa at- 
muta’abidat as-sOfiyyat (A Memorial of Female Sufi Devotees); 14 and the Tabaqat al-sufiyah (The 
Successive Generations of the Sufis), the latter being his most important and lasting contribution. 
SulamT's Tabaqat served as an essential resource for later Sufi hagiographies. 15 The second 
category of SulamT’s writings is the genre of Sufi commentary on the Qur'an, where he compiled 
the Haqa’iq at-tafsTr (The Realities of Qur’anic Exegesis) and an appendix to this work titled 
Ziyadat al-haqa’iq at-tafsTr (Appendix to the Realities of Qur’anic Exegesis). 16 SulamT’s Haqa’iq is 
an encyclopedic collection of the Sufi commentary on the Qur’an and incorporated much of the 
literature to his time. Like the Tabaqat, the Haqa’iq served as a major source for future works in 
the field, in particular the Ara’is al-bayan (Brides of Elucidation) of Ruzbihan BaqlT(d. 606/1209). 

12 See Mohammad Ebn-e Monavvar, The Secrets of God's Mystical Oneness [Asrar al-Towhid], trans. John 
O’Kane (New York: Mazda Publisher, 1992), 100. 

13 For this classification of SulamTs writings, see Bowering, “Qur’an Commentary of al-SulamT,” 45. 

14 See Rkia Cornell’s Early Sufi Women (Louisville: Fonsvitae, 2000) for a critical edition and translation of 
this book. For an earlier Arabic edition that is not quite up to par, see Mahmud Muhammad al-Tanahi’s 
edition (Cairo: Maktabat al-Khanji, 1993). 

15 There are two good scholarly editions of the T a baqat al-sufiyah by Nur al-Din Shurayba (Cairo: Dar al- 
Kitab al-Nafis, 1986) and Ed. J. Pederson (Leiden: Brill, 1960). For a study of the T a baqat, see Jawid 
Mojaddedi’s The Biographical Tradition in Sufism, (Richmond, Surrey: Curzon Press, 2001), 9-40. 

16 Fora critical edition of the latter, see Gerhard Bowering's The Minor Qur’an Commentary of Abu Abd at- 
Rahman as-Suiamf (d. 412/1021) (Beirut: Dar el-Machreq Sari Editeurs, 1995). 
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The third category of SulamT’s writings is compilations of sayings and stories of early Sufis on 
particular themes or manners and customs. There are a number of treatises by SulamT to this 
end, of particular note are ‘Uyub al-nafs (The Faults of the Lower-Self), Jawami' al-adab al- 
sufiyyah (Compendium of Sufi Comportment), Adab al-suhba (The Proper Conduct of Keeping 
Company), Risa/at al-malamatTya (The Epistle of the People of Blame) and many other shorter 
works. 17 

Though SulamT has made lasting contributions to Sufism, some experts have questioned 
SulamT’s Sufi affiliations. One scholar, comparing him to FarTd al-DTn al-‘ Attar (d. 586/1190), says 
that ‘Attar was “like SulamT, actually no Sufi himself.” 18 He was characterized as being “not an 
original author, but a compiler of Sufi biographies, anecdotes and sayings, who copied his 
sources extensively, supplementing the materials with oral information,” 19 and as “unoriginal and 
uninspiring.” 20 Recent scholarship has re-assessed this view of SulamT and after examining his 
writings closer has seen fit to add a fourth category - that of SulamT as a Sufi master. 21 SulamT’s 
writings were thus aimed at specific audiences - on the one hand, a general audience for whom 
the text was an apology for Sufism, and on the other, a more erudite audience within the Sufi 
community for whom SualmT's writings were indeed compilations of the efforts of previous 
masters. This new category addresses a more specific audience: Sufi initiates. 


17 Jawami' adab al-sufiyya and ‘Uyub al-nafs wa-mudawatuha. Ed. Etan Kohlberg (Jerusalem: Jerusalem 
Academic Press, 1976); also Atesh 1 83-290. For the Kitab al-Futuwwah, see The Book of Sufi Chivalry. 
Trans. Tosun Bayrak (New York: Inner Traditions International, 1983). Risaiat ai-maiamatiya. AffifTs ai- 
Ma/amatiyah wai sufiyah wa ahi ai-futuwah (Cairo: Dar Ihya Kutub al-ArabTyah, 1945). 

18 Bowering, 55. 

19 Bowering, 50. 

20 Julian Baldick, Mystical Islam (New York: University of New York Press, 1989), 85. 

21 For this particular development in SulamT studies, see Kenneth Honerkamp’s “The Principles of the 
Ma/amatiya\ Study, Critical Edition, and Translation of Two Texts by Abu ‘Abd al-Rahman al-Sulami (d. 
412/1021),” (master's thesis, University of Georgia-Athens, 1997). 
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As for SulamT's credentials as a Sufi shaykh, we have already mentioned that he was 
raised under the watchful eye of his MalamatT grandfather ibn Nujayd and that he received the 
khirqah from Nasrabadhi and Su‘lukT, which should be sufficient to establish his authority as a 
Sufi shaykh. There are other facts that also show him in this capacity. Abu Sa‘Td ibn Abi’l Khayr 
(d. 440/1049), who was extremely influential in the development of Sufism, was ordered by his 
shaykh to go to SulamT to receive the khirqah. 22 The celebrated Sufi Abu’l Qasim al-Qushayrl (d. 
465/1072) was also a disciple of SulamT after the former's shaykh AbG ‘AIT al-Daqqaq (d. 

405/1014 or 412/1021) passed away. Though QushayrT was SulamT’s disciple for a short period of 
time, his Risata is nonetheless filled with sayings from SulamT. Also, SulamT's contemporaries 
held him in high saintly esteem - Muhammad ibn ‘Abdullah al-NaysaburT (d. 405/1014) said, “If 
Abu ‘Abd al-Rahman [al-Sulami] is not of the abdai then God has no saints upon this earth.” 23 
After SulamT’s passing, his grave became a site for pious visits, KhatTb al-BaghdadT himself 
having traveled to it to seek its blessing. 24 Furthermore, within the later Sufi tradition, SulamT is 
praised by no higher a figure then MuhyT al-DTn ibn ‘ArabT (d. 638/1240) in the latter’s al-Futuhat 
al-makkiya. 25 Given the above evidence, SulamT’s position as a Sufi shaykh of high caliber 
should be without doubt. What remains is to consider the texts that he produced in this capacity. 

SulamT’s writings as a Sufi shaykh have yet to be studied in depth however a few general 
remarks can be made about them at present. The key feature of these works is that SulamT 
speaks from his own authority as a Sufi shaykh and does not rely on the teachings or sayings of 
past masters. The main sources for these writings are the Qur'an and hadiths. These texts are 

22 See Ebn-e Monavvar, The Secrets of God's Mystical Oneness [Asrar al-Towhid], trans. John O’Kane 
(New York: Mazda Publisher, 1992), 100. 

23 In his introduction the Tabaqat at-Sufiyah (p. 46), Shurayba quotes this saying from Sibt ibn al-JawzT, 

Mir’at at-Zaman, vol. 1 1 , fol. 3, events of 412 HijrT. 

24 KhatTb, (2: 247). 

25 See al-Futuhat at-Makkfya (Cairo, n.d.) 1: 201 and 2:. 261. Ibn ‘ArabT’s encounter with SulamT and the high 
esteem that ibn ‘ArabT held him in will be looked at further in chapter 2. 
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generally replies to questions posed to him by disciples on fine points of belief and practice or a 
discussion of a particular point pertaining to the Path. In the few instances where he does use 
the authority of past shaykhs it is only to sum up a particular point that he is making. A good 
example of such a work is his Manahij ai-‘ariffn (The Paths of the Gnostics). 26 In the Manahij, 
SulamT outlines the general stages of the Sufi path from beginning to end in a short and concise 
manner, mentioning the most important developments that the novice will go through and the 
necessary inner attitudes at each stage. In doing this, he uses fewer then ten sayings of past 
shaykhs and relies extensively on the Qur'an and hadTths (over 20) to make his point. The 
Darajat ai-sadiqm (Stations of the Righteous) 27 also covers the entirety of the Sufi path but with a 
stronger emphasis on the spiritual-states ( ahwa Z) “from ‘repentance’ ( tawba ) to the loftiest degree 
of ‘gnosis’ ( ma‘rifa ), culminating in ‘extinction’ ( fana ), and followed in certain cases by the return 
of the traveler to creation, as a guide and example to others.” 28 Zaiai ai-fuqara’ (Mistakes of the 
Poor) 29 presents a lucid discussion of one of the greatest dangers on the Path - spiritual 
pretension. The text was written after SulamT saw how a number of Sufi aspirants were using 
their status as fuqara’( poor) as a source of arrogance. He goes to great lengths in discussing 
mistaken notions of spiritual impoverishment ( faqi ) and the reality of being impoverished to God 
and its consequences with respect to belief, comportment, character, and religious practices. In 
the same capacity, SulamT wrote the Adab majaiisat ai-mashayikh (The Proper Conduct of Sitting 
with the Shaykhs), 30 which discusses the proper conduct that the aspirant must have with his 
shaykh. He states that the authority of the shaykh is derived from the authority of the Prophet, 
which in turn is derived from God Himself. The gathering of the brethren links the aspirant to the 

26 See Etan Kohlberg's Manahij ai-Ariffn: A Treatise on Sufism by Abu Abd ai-Rahman at-SuiamJ 
(Jerusalem: Jerusalem Studies in Arabic and Islam, 1979); also Atesh, 141-164. 

27 See Atesh, 377-389. Also, see Honerkamp for a critical edition, synopsis, and translation of this text. 

28 Honerkamp, 87. 

29 Ibid. 

30 Manuscript in possession of Dr. Ken Honerkamp of the University of Georgia-Athens. 
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blessing of the shaykh which links the aspirant to the blessing of the Prophet which in turn links 
the aspirant to the presence of God. Throughout this text, he emphasizes the proper conduct in 
the presence of a “shaykh of instruction and training” ( taiTm wa tarbTyah ). 31 Similarly, another 
work, the Mahasin ai-tasawwuf (The Beauties of Sufism) was written in response to someone that 
complained to SulamT about a scholar that censors Sufi practices. Unlike his Muqaddima fii 
tasawwuf {Introduction to Sufism ) 32 which consists entirely of sayings from past masters, the 
Mahasin presents a detailed apology for Sufism using few sources besides the Qur'an and 
hadlth. Lastly, the most explicit text that shows SulamT as a Sufi shaykh is his Fusui fii tasawwuf 
(Passages Concerning Sufism ), 33 which contain fifty-one of his discourses ( mudhakarat) on a 
variety of subjects. In each of these works, SulamT speaks largely from his own authority based 
mostly on passages from the Qur'an and the hadTth, and rarely the saying of a previous Sufi. 
These books are perhaps best referred to as teaching texts of SulamT. 

The different writing styles that SulamT employed - one as a collector or compiler of 
sayings and the other as an original author - was done out of consideration for the audiences that 
he was addressing. His original essays were certainly directed towards people that were already 
initiated into the Sufi path. His writings as a compiler allowed him to serve as an apologist for 
Sufism, asserting that its way is based on the traditions of the pious forefathers going back to the 
Companions and the Prophet himself, as well as provide a service to the scholarly community. 

There is a more subtle reason behind this use of different writing styles which is made 
apparent when we keep in mind that SulamT was also a part of the MalamatT tradition. Part of the 
MalamatT way is to constantly blame one’s self and not to draw the attention of others in fear of 

31 When Fritz Meier wrote his article on the centrality of Khurasan to the notion of shaykh of instruction and 
training this book remained unknown. It contains a great deal of material that can further nuance Meier’s 
thesis. See “Khurasan and the End of Classical Sufism.” In Essays in Islamic Mysticism and Piety. Ed. and 
trans. by Berndt Radke and R.S. O’Fahey (Leiden: Brill, 2000), 189-219. 

32 Op. Cit. ed. Yusuf Zaydan, Cairo, 1978. 

33 Manuscript in possession of Dr. Ken Honerkamp of the University of Georgia-Athens. 
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ostentation. For the general audience, SulamT thus emphasized the MalamatT ethic and acted as 
a compiler, thus not drawing attention to his own spiritual rank. For his specialized audience 
however we see SulamT making full use of his rank and authority as a Sufi shaykh. It would seem 
that these teaching texts of SulamT - texts that draw attention to his authority - were perhaps not 
circulated as widely as his other works and were perhaps even limited to his direct students. It is 
in this capacity, as a Sufi scholar as well as a MalamatT, that SulamT penned the Aghalit. 

Title of the Aghalit and its Relationship to Other SulamT Texts 

Before the present study, scholarship on the Aghalit had access to one manuscript of the 
text from the Dar al-Kutub library in Cairo . 34 This particular manuscript comes from compilation of 
works on Sufism and contains a copy of the SulamT’s Risaiat ai-maiamatTya. At the end of the 
Risaia, a section appears titled Ghaiatat ai-sufTya (The Errors of the Sufis), and presents the text 
of Kitab ai-aghaiit. Two studies have been carried out on the Dar al-Kutub manuscript, one by 
Abu'l ‘Ala’ al-‘AffifT, titled ai-MaiamatTya wai sufTyah wa ahi ai-futOwa , 25 which presented a critical 
edition of SulamT's Risaia but did not include the Ghaiatat ai-sufTya in it. A second study was 
carried out on the same manuscript by ‘Abd al-Fattah Ahmed al-FawT Mahmud and published 
under the title Usui ai-maiamatTya wa ghaiatat ai-sufTya. 36 As it is clear from his title, he 
considered the Ghaiatat to be a section of the Risaia. The focus of both of these studies however 
was not the text of the Ghaiatat'axA the Risaia. The correct position with regards to whether the 
Ghaiatat is a section of the Risaia is ‘AffifF's, namely that it is not. The main evidence for this 
comes from the fact that editions of the Risaia based on other manuscripts end where ‘AffifT 


34 See chapter 2 for information on all of the manuscripts mentioned in this section. 

35 Op. cit., Cairo: Dar Ihya Kutub al-‘ArabTyah, 1945. 

36 Op. cit., Cairo: al-lrshad, 1985. 
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ended his . 37 However, Mahmud's position is not without foundation - the Ghalatat starts abruptly 
without the basmallah, preamble, opening supplication, or anything of the sort, which is very 
uncharacteristic of SulamT's books. Also, the Ghalatat does start off as a fes/ (section) and is 
followed by three more, suggesting that the Ghalatat is an addendum of sorts to the Risata. 

The issue of whether or not the Ghalatat was a separate text by SulamT is further 
complicated when we look at the Sulamlyat manuscript (see next chapter for description). This 
collection includes the Gha/atatbui gives a different title to the book -Fi’l ghaiat al-ladhT waqa ‘ //’/- 
qawm (Concerning the Errors that Occurred with the Sufis) - and is given as a section of another 
of SulamT's works, not the Risata but a previously unknown work Mihan mashayikh al-sufiya (The 
Trials of the Sufi Shaykhs). Even though this collection treats the books as being a part of the 
Mihan, it is clear from their content that they should not be treated as one book. The Mihan lists 
the trials of twenty-six Sufi shaykhs and should be considered another contribution by SulamT to 
hagiographical literature . 38 The Aghaiit, however is not hagiographical in the least bit and like a 
number of other SulamT works (such as Jawami’ adab ai-sufiyah, ‘Uyub al-nafs, R/sa/at ai- 
maiamatfya, and other) presents it's contents in list form. 

That the text is to be treated as a separate work by SulamT, one not attached to any other 
of his writings, is made clear when looking at the two remaining manuscripts, the Moroccan and 
the Bin Yusuf manuscripts. Both present the text as an independent work and also clarify the 
correct title of the book. The Moroccan manuscript has the title Ghara’ib min ‘uium ai-sufiya, and 
the Bin Yusuf manuscript gives a fuller title: Kitab ai-aghaiit fihi ghara’ib min ‘uium ai-sufiya (The 
Book of Errors, Containing Oddities from the Science of the Sufis). Kitab ai-aghaiit‘ft\ex\ is the 
proper title because this is the only manuscript that actually refers to it as a book. Also, Ghalatat 
(which was used in the Dar al-Kutub manuscript) is an incorrect form of the plural of the Arabic 

37 Hartmann’s edition of the Risaiah, in Der Islam, (8) 157-203. 

38 See the appendix of this thesis for an edition of the Mihan. 
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word ghaiat, the correct plural of which is aghaiit. Lastly, this title is corroborated by an external 
source, namely a reference to the book by Ibn ‘Arab! in his Jawab al-mustaqTm , where he 
mentions a work by SulamT titled Aghaiit ai-sufiya. m Because ibn ‘Arab! does not mention the 
Mihan along with it, this provides further support that the Aghaiit \s a separate work of SulamT. 

Authorship and a Comparison with Sarraj’s Kitab al-luma‘ 40 

Khurasan in the 3 rd /9 th century saw the writing of the earliest apologies for Sufism, one of 
the earliest being Abu’l Nasr al-Sarraj’s (d. 378/988) Kitab ai-iuma‘ (The Book of Flashes). 

Sarraj's Luma' ends with a section titled “Chapter: Mentioning those that erred in Sufism, from 
whence the error occurred, and how one cures this.” When comparing the Luma'io SulamT’s 
Aghaiit, A.J. Arberry wrote that the latter was “to be described as a wholesale plagiarism of 
Sarraj's text, committed without the slightest acknowledgement or excuse,” and then gives 
samples of the similarity that “amply prove the charge of plagiarism.” 41 

Before addressing this charge, let us first point out that the concept of plagiarism does 
not fit the medieval era or Islamic scholarship in particular. Traditional Islamic scholarship 
emphasizes orthodoxy through the transmission of knowledge from recognized authorities as 
opposed to the development of innovations. Because of this, making extensive use of one’s 
authorities in no way takes away from ones scholarly acumen. For example, QushayrT copied the 
biographical entries in his Risaiah fi’i tasawwuf a\mosi word for word SulamT’s without 

this affecting his reputation as a scholar in the slightest. We should also remember that SulamT 

39 See Osman Yahya’s edition, printed in his edition of HakTm TirmidhTs Kitab khatm a/-Arv//j/a’(Beirut: al- 
Matba’at al-KathilukTya, 1965), 144. 

40 1 would like to acknowledge the assistance rendered by Jean-Jacques Thibon in this section for providing 
a chapter from his doctoral thesis at the University of Aix-en Provence, France (proposed date of defense, 
2002). Though he did not have access to the manuscripts that I worked with, his comments on Arberry's 
charge of plagiarism and his comparison with Luma' have been extremely valuable. 


41 Arberry, 461-462. 
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was a recognized and accomplished scholar of his time who was accepted by scholars, the 
masses, and even political rulers. With the exception of the accusations of Muhammad ibn Yusuf 
al-Qattan (which, as I noted earlier, were considered baseless), SulamT’s reputation is flawless. 
Lastly, while he is in the habit of being quite liberal in copying his sources, we see from his other 
writings that he never copied them in toto. 

With these points in mind, we shall see that SulamT was not plagiarizing Sarraj but was in 
fact presenting an abridgement of the latter's text. As Arberry noted, the two works cover the 
same material and there is a high degree of correspondence in terms of how the material is 
presented and even how the text is phrased. What Arberry failed to note however is that the 
section of Luma‘\s significantly longer and contains much more material then is found in Agha/it. 
To illustrate this point, a translation of the beginning sections of the Luma‘aa6 the Agha/it\s given 
below. The section from /.r/zra'begins: 42 

The Shaykh said (God have mercy with him): I heard ibn ‘AIT al-KarkhT say: I head Abu 
‘AIT al-RudhbarT (d. 322/935) (God have mercy with him) say: “We have come to a place 
in this matter like the edge of a sword: if we said like this, we are in the Fire; and if we 
said like that we are in the Fire!” He means that if we make a mistake in the states that 
we are in then we will become people of the Fire. [The reason for this] is because an 
error in everything is of lesser consequence then an error in Sufism and its science, 
because it consists of spiritual-stations ( maqamat ), states ( ahwa !), volitions (iradaf), 
degrees ( darajat ) , and indications ( isharat ). Whosoever advances in this with what he 
does not [properly] have has acted adversely to God and God becomes his enemy. If He 
wills He will forgive him and if He wills He will punish him, with what He wants and how 
He wants. Everyone that takes on the way of this faction [i.e. the Sufis], claims for 
himself a foothold in this matter, or thinks that he has some of the proprieties ( adab ) of 
this group but does not establish his foundations upon three things is deluded, even if he 
floats in the air, speaks with wisdom, or is accepted by the elect and the common-folk. 
These three things are: firstly, distancing ones self from that which is forbidden, the major 
and minor of it. Secondly, fulfilling all of the religious obligations, the easy and the 
difficult of them. The third is leaving the world (dunya) to the people of the world, the 


42 Sarraj, 409-410. 
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large and small portions of it, except what is necessary from it for the believer, which is 
what is narrated from the Prophet (God bless him and give him peace) that he said, “Four 
things are in the dunya but not of it: a portion of food with which you satisfy your hunger, 
clothing that covers your nakedness, a home that you reside in, and a pious wife that you 
find repose with.” Everything else besides this - from gathering, prohibiting, clinging to, 
love of increase and boastfulness - all of this is a severing veil that cuts the slave off 
from God. Anyone that claims a state of the elect, or thinks that he has traversed a 
station of the people of the Bench (ahl al-safwa), and he has not established his 
foundations on these three things, then he is closer to error then he is to his objective 
with respect to all that he invites to, claims, or gives as an example. The knowledgeable 
one ( : alim ) is established while the ignorant one makes claims. 

Now compare SulamT’s presentation of the same passage: 43 

[1] He [i.e. SulamT] said: Ecstatic utterances ( shath ) occur with the Khurasanians because 
they speak about their states and about the realities (haqa'iq), [whereas] the Iraqis 
describe the states of others while the describer is not ecstatic. The error that occurs 
with the Sufis is due to their attaining a place in knowledge ( ‘i/m) and spiritual-state ( ha Z) 
one slip therein would drop them from their rank, as Abu ‘AIT al-RudhbarT said: “We have 
come to a place in this matter like the edge of a sword - if we said like this, then we are in 
the Fire!” This is because of the fineness of station (maqam) and fineness of spiritual- 
state. [2] The foundations of this matter are built on three things: the first of which is 
distancing ones self from that which is forbidden, the second, fulfilling religious 
obligations ( fara’id ), and the third, leaving the world ( dunya) to its people. 

From this sample we see a number of features of both texts. The discussion in the Luma' 
contains greater detail, including words or phrases for emphasis or explanation (such as when 
discussing the foundations of the path), explaining key words and concepts (the saying of 
RudhbarT and the meaning of the word dunya), as well as adding segue ways to the next issue 
discussed (the move from RudhbarT’s saying to the foundations of the path) adding to the overall 
size and readability of the text. What is significant to note regarding the Aghalit is its conciseness 
and focus: SulamT leaves out all of the glosses and explanatory material and retains only the 


43 The bold numbers that appear in brackets refer to the paragraphs of the Arabic edition (see chapter 3). 
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discussion points. What Sarraj spends an entire page discussing, SulamT summarizes in two 
paragraphs. Throughout SulamT’s recension of the text he adopts this method - all anecdotes 
and sayings of the Sufis of the past are cut out with little exception, as are the explanatory 
sections that Sarraj includes. While Arberry is correct in noting that there is a relationship 
between the two texts, he was too quick to level the charge of plagiarism and failed to notice the 
differences between the works, namely how SulamT is presenting an abridgement of a section of 
Sarraj's Luma'. 

Fuat Sezgin, who lists the Aghalitm his Geschichte Des Arabischen Shrifttums, was of 
the opinion that Arberry was mistaken in his charge of plagiarism. According to Sezgin, SulamT 
and Sarraj were presenting recensions of a book by Abu ‘AIT al-RudhbarT . 44 SulamT does narrate 
from RudhbarT regularly in his other writings, as does Sarraj in the Luma'. Sezgin’s position 
would settle the issue of authorship by attributing the text to RudhbarT but Sezgin does not 
present any evidence for his claim. Presumably he came to this conclusion from the fact that 
both SulamT and Sarraj quote RudhbarT in the beginning of their texts and he assumed that 
everything that followed was part of that quote. However, it is clear from both texts that Sarraj 
and SulamT are quoting only one saying of RudhbarT's and that the remainder of the text is not 
from him. 

The only question that remains is why SulamT saw a need to abridge Sarraj’s work 
instead of composing his own text? Perhaps the only real answer that can be posited at this point 
can come from remembering SulamT's MalamatT ethic when composing his books. His other 
works written with this ethic came from a desire to hide his state as a Sufi shaykh. To discuss the 
mistakes of the Sufis - and not simply mistakes made at the beginning of the path, but mistakes 
made at the highest levels - would certainly call to mind his own degree and spiritual state, 

44 Op. cit. , Leiden: E.J. Brill, 1967, 1:673. Helmut Ritter also takes Sezgin’s position; see his review of 
Shurayba’s edition of SulamTs Tabaqat al-sufiya'm Oriensl (1954): 397-399. 
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something that the MalamatT ethic seeks to lower. By giving his abridgement of Sarraj's book 
SulamT manages to get his ideas across without being pretentious and making claim to having the 
rank of someone so advanced that they are able to point out the mistakes of others. 

Conclusion 

This chapter has given a sketch of SulamT’s life and when looking at his scholarly 
contributions has sought to show SulamT as being more then a compiler and collector of Sufi lore 
but a recognized Sufi not only in his own time but in the later tradition as well. It has also 
established the correct title of the book in question. Lastly, it has dealt with the charge of 
plagiarism laid against SulamT by Arberry and has shown that SulamT was not plagiarizing Sarraj, 
but was abridging his work. 



Chapter 2 


Synopsis of Kitab al-aghalit 

Introduction 

Kitab al-aghalit lists roughly forty errors that are made on the Sufi path from the 
perspective of belief, practice, as well as spiritual realizations. 1 The text itself consists of a listing 
of the mistakes followed by three short sections dealing with types of knowledge, ecstatic 
utterances ( shathiyat ), and a reply to statements concerning divine-indwelling ( hulOI ). The 
mistakes are not given in any particular order, nor are they explained in detail. Rather, the point 
of this book is to give a concise listing of key mistakes that a traveler of the Sufi path might make, 
the source of the mistake, and the correct position on the particular issue addressed. 

Before listing the particular errors, it is important to note SulamT's classification of 
knowledge and who he sees as having a legitimate position to censor a Sufi when the latter errs. 
[40] SulamT states that knowledge of shari'ah is divided into four types: knowledge of transmission 
such as hadfth ( r/waya ) and history (athar), knowledge of rulings ( ahkam ), knowledge of analogy 
( qiyas ) and proofs ( ihtijaj ), and lastly knowledge of spiritual realities (haqa’iq) and spiritual stations 
(, munazilat) . These types of knowledge are ranked in the order given with the highest form of 
knowledge being of the haqa ’iq and the foundational knowledge being that which is transmitted 
from the previous generations going back to the time of the Prophet. Given this hierarchy of 
knowledge, the scholar in a lower tier of knowledge can not censor someone that errs in a tier 
above them - thus, the scholar of hadTth can not censor the scholar of jurisprudence, and the 


1 Bold numbers appearing in brackets throughout this chapter refer to paragraph numbers of the Arabic, in 
the next chapter. Quotes in this chapter that are not referenced refer to the Arabic text of the paragraphs of 
the Aghatit. 
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jurisprudent can not censor the scholar of proofs, and likewise a scholar of the three sciences just 

mentioned can not censor the scholar of the haqa’iq, because it is the highest form of shari'ah 

knowledge. The only one that can justifiably take to task one that errs in the science of the 

haqa’iq \s a scholar who is realized in the haqa’iq. One can not be a scholar of the haqa’iq except 

after having mastered the three foundational sciences that he mentioned. If all four of these 

sciences are gathered together in one person, he is “the imam kamii (the perfected leader), the 

proof, and he is the pole ( qutb ).” SulamT then suggests that such a master exists in all ages and 

mentions the saying of ‘AIT ibn AbT Talib, “The earth will not be devoid of one that is established to 

God as a proof so that His signs ( ayat) are not invalidated or His proofs disproved. Such are few 

in number but great in estimation with God.” 

That Sufism - the science of the haqa’iq- is based on the previous three sciences is 

established by SulamT in many of his other texts. His definition of a Sufi is summarized in the 

following passage from the Manahij ai-ariffn. 1 

One is not a Sufi who is ignorant of the rulings of God the exalted, and the rulings of the 
Prophet (God bless him and give him peace). Whoever does not consolidate the outward 
rulings ( ahkam ai-zahii) is not suited for refining the inner rulings ( ahkam ai-batin). God 
the Exalted said: As for those that struggle in Us, We will guide them to Our path. [29: 69] 
How can one who gives little consideration to the outward rulings of proper habits be 
trusted with the haqa ’iq and spiritual secrets ( asra /)? Rather, none is realized [in the 
haqa’iq] but a spiritual wayfarer ( sa/ik ). As for one that lacks wayfaring (su/uk) and 
struggling ( ijtihad ), how will he be realized and in what? Therefore, one that is ignorant of 
the outward rulings of God the Exalted is not a Sufi. [Similarly,] one whose state differs 
from [ shari’ah \ knowledge is not a Sufi. Al-Junayd (the mercy of God be upon him) said 
to ibn ‘Alwan: “Knowledge should be your companion and the spiritual-states will enter 
into you, for God the Exalted said: Those that are firmly guided in knowledge say, We 
believe in it. "'[3:7] As for one whose spiritual states differs from sunnah, he is not a Sufi. 

It is narrated that the Prophet (God bless him and give him peace) said: “The one who 
holds firm to my sunnah during the corruption of my people is like one holding onto 

2 See Kohlberg, Manahij ai-Arifin: A Treatise on Sufism by Abu Abd ai-Rahman ai-SuiamJ, (Jerusalem: 
Jerusalem Studies in Arabic and Islam, 1979), 32. 
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burning coal.” As for one whose character and comportment is not upon what the Book 

and the sunnah oblige, he is not a Sufi. 

It is also worth noting that SulamT did not consider the various other forms of Islamic piety and 
mysticism that were current in his time as different systems of mysticism. Rather, he considered 
them stages of the Sufi path. His book Darajat ai-sadiqTn (The Degrees of the Righteous) is a 
response to a question on the difference between Sufism, the way of blame ( matama ), and the 
way of the people of love (sab/7 ahl al-mahabba). He responds to this question by saying: “Know 
well... that these three names refer to outward characteristics of differing spiritual stations and 
varied ‘points of view,’ when in fact the way of blame and the way of love are each a spiritual 
station and innate characteristic experienced in Sufism.” 3 Lastly, from the Agha/it, [2] SulamT 
states that Sufism is based on three things: distancing ones self from that which is forbidden, 
fulfilling ones religious obligations, and leaving the base aspects of the world ( dunya ) to its folk. 
For SulamT Sufism is the field of Islamic learning that represents the experiential aspect of the 
shari'ah and is the realization of a direct knowledge of God. Furthermore, it is the proper name 
for that particular knowledge encompassing all of the sound forms of Islamic piety. By sound, it is 
clear from the Darajat that Sulami has in mind traditions such as the MalamatTyah and not a 
movement like the Karramites who were never accepted by the Sufis because their unorthodox 
beliefs. 

The text of the Agha/it begins with an explanation of why mistakes occur [1]. Errors occur 
with the Sufis because they have reached a state of knowledge and spiritual degree where one 
mistake therein would lower them from their spiritual rank. Abu ‘AIT al-RudhbarT indicates the 
precariousness of such a state: “We have reached a place in this matter like the edge of a sword; 
if we said something like this, then we are in the Fire!” SulamT notes that this is so because of the 
fineness of their spiritual station and the fineness of their spiritual state. 


3 Honerkamp, 107. 
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He then gives three types of people that had made mistakes. [3] Those that make 
mistakes because they lack the foundations (usOi) of the shari'ah, concerning whom al-Junayd 
said, “They are prevented from attainment ( wusuf) because of their lacking the foundations 
(usu/).” [4] Those that make mistakes in the branches (furO), which SulamT defines as propriety, 
good character, and the spiritual stations (maqamat). This type of occurs because of a lack of 
knowledge of the foundations of shari‘ah, following the pleasures of the lower-self (nafs), and 
from not learning propriety from a shaykh. The shaykh would prevent them from following their 
lower-self by lowering for them its pleasures, showing them its blameworthy aspects, and through 
guiding them to the right path. [5] Lastly, there are those whose mistakes are mere lapses. If 
their mistake is made clear to them, “they return to the path of guidance, noble character, and 
lofty spiritual states. Their lapse does not cause them to be lowered in rank, nor does it darken 
their spiritual lights.” 

This classification can be organized as follows: mistakes made in doctrine (usu/ al-shar), 
mistakes made in general societal interactions (what SulamT calls comportment and character) 
and Sufi practices (furO), and lastly mistakes made with regards to spiritual states (ahwaiand 
maqamat). This categorization will present some problems because the nature of Sufism is that 
beliefs, practices, and spiritual stations are all interlinked. Because of this, an error that comes 
about because of a deviant belief can appear in a Sufi's practices, or a mistaken action will have 
as its foundation in a mistaken understanding of a spiritual state, and so on. Be that as it may, 
the categorization of the errors into beliefs, social interactions, and spiritual-states remains a 
useful way of outlining SulamT's text. 

Errors that occur in terms of doctrine 

The first doctrinal error of the Sufis that SulamT addresses occurred with those that 


believed that sainthood (wiiaya) is higher and more complete then prophethood [28]. The source 
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for this rests in their mistaken reading of the Qur'anic narrative of the prophet Moses and the 
saintly figure Khidr [18:65-82]. They understood from this narrative that Khidr’s state is higher 
then Moses' because of the latter's recourse to him. The mistake occurs because “they do not 
realize that God favors whom He wishes with what He wishes.” SulamT then gives the following 
examples of Gods distinguishing some people over other at certain times: prophets were favored 
by being given miracles whereas the rest of creation was not in the Qur'an; Mary was given the 
miracle of food being provided for [19:24-26] yet no prophets are known to have received this 
miracle; Asif ibn Barhiya brought the throne of BilqTs the queen of Sheba before Solomon, yet Asif 
was not a prophet nor does this prove that he was somehow better then Solomon. The last 
example he gives is from the Prophet where certain companions are favored over others. The 
Prophet said that the Companion Zayd was the most knowledgeable in terms of inheritance laws, 
Mu'adh ibn Jabal the most knowledgeable in terms of lawful and prohibited, and that none was 
more truthful then Abu Dharr al-GhifarT. To this, SulamT says: “We should not doubt, nor should 
the doubter doubt, that Abu Bakr was more truthful then Abu Dharr and superior to him, and that 
‘Umar ibn al-Khattab and ‘AIT ibn AbT Talib were more knowledgeable then Mu‘adh (God be 
pleased with them all). These are favors and do not prove superiority.” 

[29] Another mistake occurred on this issue of prophethood and sainthood the source of 
which was the claim that prophets received revelation from God through an intermediary whereas 
for the saint there is no intermediary. SulamT corrects this error by stating that prophets received 
revelation from God in both ways - mediated and non-mediated. Furthermore, the spiritual 
openings that a saint receives have an element of uncertainty or possibility of deception in them 
whereas prophecy is absolute certainty. The qualitative difference between the knowledge of the 
saint and the knowledge of the prophet is because sainthood in general and in its highest form 
(siddiq/yafi) is derived “from the lights of prophethood and from the blessing of following the 


prophetic way.” Bringing this discussion on sainthood and prophethood to a close, he returns to 
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the narrative of Moses and Khidr and says: “If Khidr met with an atom’s weight of what Moses 
saw, he would perish such that nothing of him would remain.” 

The next doctrinal mistake that he addresses is the issue of divine-indwelling ( hulul) [31]. 
SulamT defines hulul as “God choosing a body and dwelling within it, meaning divine lordship, and 
that its state of being a human has ceased. Anyone that says this,” he continues, “or is realized 
in this state, or supposes that divine unity ( tawhTd) has opened up to someone (based on the 
indications of their sayings) is a disbeliever.” The source of this error rests in not differentiating 
between the power that is an attribute of the Powerful and the signs of God that point to the 
power of the Powerful. Believing or assenting to the idea of hulul'm any fashion is “misguidance, 
disbelief.” 

SulamT deals with hulul further in a separate section {fast) dedicated to this issue [42]. He 
begins by saying, “None of the leaders of the Sufis, their shaykhs, nor those they rely upon for 
their religion have spoken about hulul. However, a group from amongst the people of Syria has 
uttered these words but they have neither rank in Sufism nor any mention with the shaykhs.” He 
then proves this point by mentioning the sayings of previous Sufi masters regarding hulul, al- 
Junayd, Dhu'l Nun al-Misrl (d. 245/859), Ibn ‘Ata’ (d. 309/922), and Abu ‘Amru'l DimashqT. Perhaps 
most important quote for SulamT’s purpose comes from Husayn ibn Mansur al-Hallaj (d. 309/922), 
who said, “God the exalted created these forms ( hayaki!) on the pattern of defect, essentially as 
being contingently existent. As for the spirits that reside in these forms [they exist] for a decreed 
amount of time and overtaken by death. Even in the spirits’ state of perfection it is deficient. The 
attributes of God are transcendent beyond these attributes in all manner. How is it possible that 
God manifest in what He brought into creation with these deficiencies and imperfections?” 

SulamT then uses two verses from the Qur'an to show that the essential nature of creation is as 
slaves to God: / did not create man and jinn save to worship Afe,[5:56] and Indeed everything that 


is in the heavens and the earth will come to the Merciful as a slave. [1 9:94] He then asks, “How 
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is it possible that God dwell within what He has necessitated as having the deficient attribute - ie 
slavehood - such that [if He did dwell in it] He becomes the worshipper and the worshipped?” 

Another group of Sufis made the mistake of claiming that they could see God in this world 
by their hearts in the same way that He will be seen in the Hereafter [33]. Two groups had made 
this claim, one from Syria that Abu SaTd al-Kharraz (d.283/896) mentions in an unnamed book, 
and the other were from Basrah of the companions of al-SubayhT. Though this is a theological 
mistake, it comes about because of a mistake made in their practices - namely, their lacking a 
shaykh. This mistake came about when their “spiritual struggles, wakefulness, hunger, isolation, 
seclusion, and contemplation became great,” at which point complacency set in and Satan made 
attractive to them states that they had not attained and lead them to make claims about states 
that they did not possess. If they had a shaykh “who could point out their mistakes to them and 
guide them to the right path” this would now have occurred. The importance of a shaykh in 
preventing such mistakes is made clear in a story concerning Sahl ibn ‘Abdullah al-Tustarl 
(d.283/896). One of his students told him that he sees God every night with his own two eyes. 
Sahl responsed by telling his student to spit upon what he sees the next night. When the second 
night came, the student did as Sahl had commanded and from the third night onward he did not 
see anything. He thus “returned to his path and left his delusion.” The correct position regarding 
seeing God in this world is that it is essentially having a state of absolute certainty in Him. 

SulamT does make the point that seeing God in this world is possible with the heart. This 
comes about through “a witnessing faith, the reality of unity, and pure certainty.” He proves that 
this occurs through absolute certainty by referring to the hadfth of al-Harithah ibn Malik, which he 
does not give in full but which is in his Arbaln as follows: 4 


4 See at-Arba7n fi’i tasawwuf'm SakhawT’s TakhrTj at-arba7n at-sutam7ya fit tasawwuf{Be\tui\ al-Maktab al- 
IslamT, 1986), 64. For a commentary on this hadlth from a Sufi perspective see ibn ‘Ata lllah al-lskandarTs 
Lata’if at-minan (Cairo: Dar al-Ma‘arif, n.d.), 140-146. 
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On the authority of al-Harithah ibn Malik (God be pleased with him) that he passed by the 
Messenger of God (God bless him and give him peace) and he said to him, “How did you 
wake up this morning, O Harithah?” He said, “I awoke a believer in God in truth 
(, mu’minan haqqan)." He said, “Watch what you say for every truth has a reality! So what 
is the reality of your faith?” He said, “I have shunned myself from the world, 5 and it is as 
though I am looking at the people of paradise visiting one another, and it is as though I 
am looking at the people of the fire suffering.” He said, “O Harithah, you have known, so 
persist with this ( ‘arafta falzim)\" 

Another saying along the same lines as al-Harithah's is the saying of ‘Amir ibn ‘Abd Allah al- 
Qays, “If the cover were lifted I would not increase in faith.” Such statements are said only in a 
state of realization (tahqfq) and comes to the slave in state of overpowering, drunkenness, and 
enjoyment. From such visions by the heart higher degrees of certainty come to the recipient, in 
accordance with the statement from the Prophet, “Hearing is not like seeing.” 

The last major error in matters of doctrine that SulamT gives concerns the spirit (rCh) [39]. 
A number of groups made claims concerning the spirit: one claimed that it is the light of God’s 
essence and therefore uncreated; another that it was the life of His essence and also uncreated; 
another that the spirits are created but that the Holy Spirit ( ai-rOh al-quds ) is uncreated; another 
that spirit of the common-folk is created and that the spirit of the elect is uncreated; and another 
group that claimed that the believers have three spirits, the non-believers one, and the righteous 
saints (siddiqfh) have five. “All of this,” says SulamT, “is wrong and false. The sum of the issue is 
what God - exalted is His mention - said: They ask you concerning the spirit; say: ‘The spirit is of 
the affair of my Lord. [17:57] It is His affair, it is created and that between it and God there is 
neither derivation, nor relation.” 


5 This can also be read in the passive as “My self has been shunned from the world. 
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Errors that occur in terms social transactions and Sufi practices 

[14] One of the most detrimental mistakes that can hinder the Sufi progress to their goal a 
state of idleness or losing spiritual aspiration {hal ai-fatrah). This lack of aspiration occurs when 
some of the seekers hear of the spiritual struggles of those that came before them and how God 
extolled their names and raised their measure amongst creation. This causes them to exert great 
efforts to mimic the past masters. However, when the matter becomes prolonged for them and 
they do not see the fruits of their efforts, they become lazy in their spiritual struggles. One can be 
saved from this error if they are fortunate enough that God attracts them back to Him and returns 
them to spiritual struggle ( mujahada ). If this happens, then this break from their spiritual 
struggles and exercises becomes a period of relaxation that occurs from time to time to the hearts 
and bodies of those struggling. Otherwise, if they do not return to mujahada, then they are 
deluded. Abu ‘AIT al-RudhbarT said: “The end is like the beginning and the beginning is like the 
end - whoever leaves something at the end that he did in the beginning is deluded.” 

[1 1] Of those that erred in social transactions were those that made a mistake in expanse 
in this world (tawassu' fi’t dunya). Expanse and increase in the world is justified only for prophets, 
saints, or the siddiqmto'c they can be established in worldly means justly. Their sign is that they 
do not find repose with what their hands possess, nor do they seek increase in it. To them, 
possessing a little or a lot is the same. They do not find pleasure in giving or withholding and 
know the correct perspectives and rights in both; they take with permission and give with 
permission and do not err in either. 

[12] Another mistake was made by the people mortification ( taqashshufj and decrease 
(, taqtil) who held that any form of leniency to the lower-self (nafs) would lower them from their 
spiritual degree. A slave should not mortify themselves or seek decrease except in the beginning 
of their spiritual disciplining, or through intense spiritual striving, or when impropriety manifests 
itself from the lower-self. However, if he then finds pleasure in creation seeing him discipline 
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himself, he should leave these spiritual exercises and return to normal practices with regards to 
eating and clothing. 

[15] It was a common practice for Sufis to travel great distances to meet various shaykhs 
in order to learn from them. This too became a source of errors for some Sufis. The correct 
intention for traveling to meet the shaykhs is to learn propriety, take knowledge from them, obey 
their commands, and preserve their honor. The mistake that was made occurred when a group 
of Sufis wanted to meet the shaykhs for the sole purpose of bragging to others that they had met 
such-and-such who had said such-and-such, making their travels and visiting with shaykhs a 
source of pride, arrogance, and ostentation instead of a source of humility and knowledge. 

Worse still is the traveler that seeks the acceptance of the shaykh [qubOl al-shaykh) or wants the 
shaykh to honor him. Such a persons journey amounts to “a travel from knowledge to ignorance, 
and he will never benefit from [his travel] ever.” 

[16] Another group made a mistake when giving in charity (infaq). They supposed that 
the goal was nothing more then the act of giving and being generous. This is a mistake. For the 
Sufis, possessions and attachment to worldly means are a veil between them and God. Thus, to 
lift the veil, the Sufis gave of what they possessed and “worked in cutting themselves from worldly 
causes (qat‘ al-asbab) in hopes of reaching the Causer ( al-musabbib ).” 

Three groups made mistakes in trying to free themselves from the afflictions of the lower- 
self. [18] One group attempted to do so by leaving food for a period of time. Their mistake is that 
they thought that if the lower-self were subjugated by leaving food it would be overcome and they 
would be protected from its incitement. However their mistake is that “the path of overcoming the 
lower-self and breaking it be taken from the shaykhs and teachers such that evil is not produced 
from the good that is desired of it [i.e. overcoming the lower self]. If evil is produced from the path 
of good it is impossible to correct it.” There is also a practical aspect to not leaving food for a 


period of time it could weaken the aspirant such as to cause a break to occur in fulfilling religious 
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obligations. We should remember that for SulamT, the Sufi path is founded upon fulfilling religious 
obligations and thus “a deficiency that occurs in religious obligations is evil in all cases.” SulamT 
provides a rule that the Sufi should adhere to with regards to eating based on the sunnah of the 
Prophet: “It is obligatory upon the slave that he not eat that which will encourage him to base 
desires ( shahwat ), and he should not leave eating in accordance to what will weaken his 
obligations. He should use the sunnah according to what the Prophet (God bless him and give 
him peace) said, ‘A third for food, a third for drink, and a third for air.’” 

[19] Another group tried to protect themselves from the lower-self by “isolation ( ‘uzlah), 
entering into caves, and seclusion in mountains and open deserts.” They thought that this will 
protect them from their desires and that God will bring them to the stations that He brought His 
saints to. The foundation for this practice is found in the life of the Prophet who used to seclude 
himself in Mount Hira for days at a time before the beginnings of revelation. Those that embark 
on this program without the pre-requisite states make a mistake that could cause them great 
harm. The Sufis that carried out the practice of isolating themselves from society did so because 
of attractions {jadhb ) from God - He attracted them to Him and thus freed them of needing others. 
They were freed from the needs of creation because God had enriched them through Him. 

[20] A third group tried to free themselves from physical desires by castrating themselves. 
The mistake here - besides being a blatant contradiction of the tenets of Islam - is that they do 
not realize that the source of desires is not physical organs but the heart. Even if they were to 
castrate themselves, they would still be afflicted as long as the desires exist in the heart. Instead 
of severing the genitalia they must severe these base desires from the heart. 

Other mistakes occurred due to a mistaken understanding of two of the most outward 
signs of Sufism, wearing wool clothing and attending sessions of audition ( sama‘a ). [22] The first 


group put on wool clothing and patched frocks and then learned a few things about the science of 
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the Sufis and by doing this felt that they became one of them. However, “putting on airs and 
imitating others,” he says, “has nothing to do with spiritual reality ( haqiqa ).” 

[24] The other group felt that Sufism was nothing more then “recitation ( qawa I) [of songs], 
dancing ( raqs ), audition ( sama'a ), solo recitals ( taqsTm ), poetry (qasa’id), taking invitations, and 
attending gatherings.” What lead them to this position was that they saw some of the shaykhs 
enjoying themselves during sessions of sama'a. What is hidden from them though is that every 
soul has something of the idleness and forgetfulness in it and that for such souls sama'a is not 
healthy and perhaps even unlawful, the latter being more likely. Junayd said: “If you see an 
aspirant ( murTd) that loves sama'a, then know that something of idleness remains in his soul.” In 
deeming that for some people audition is impermissible SulamT’s position suggest that that he 
was against the practice. This is far from the case and it should be pointed out that SulamT has 
written on sama'a and defended it showing it’s Prophetic origins. Also, a few of the stories 
narrated in the Risala of QushayrT concerning SulamT have to do with sama'a, and one in 
particular of how SulamT was censored by other Sufis and scholars for frequenting such 
gatherings. 6 

One of the cental ideas of Sufism where both thought and practice are intricately linked is 
in the state of relying upon God ( tawakku!) and two groups made mistakes here. [13] The first 
committed and error with regards to earning an income ( kasb ). A group of Sufis earned their 
income and censored those that did not, and another group that did not earn an income censored 
those that did. Both of these are mistakes because the state of earning an income is a 
dispensation from the sunnah. Tawakkul (which SulamT defines as “trusting that God will deliver 
on what He has promised) on the other hand is obligatory upon all believers who are commanded 

6 For this story in particular see Risa/ah Qushayriyah under the section of Firasa (236-237 of the Ma'ruf 
ZarTq and ‘AIT ‘Abd al-HamTd Abu ‘l-Khayr edition). Also, see the section on Hifdh qu/ub al-mashayikh (p. 
334), for how SulamT questioned that a session of Qur’an recital under the guidance of his shaykh Abu Sahl 
al-Su‘lukT was changed to session of singing. 
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to do so in the Qur’an: And trust in God if you are believers. [5:5] SulamT recognizes that there are 
those that can not live up to this obligation and must take the dispensation of earning an income. 
For those people, the following conditions are given to protect them from the faults inherent in 
earning: they should not rely upon their income; their work should does not keep them from 
fulfilling religious obligations in their appointed times; they should learn enough knowledge of the 
shari'ah to prevent them from taking that which is illicit; they should not earn anything that is 
based on figurative interpretations ( ta'wilat)\ and they should give to their brothers that are unable 
to earn and support them. 

[21] The second mistake that occurred regarding the state of tawakkui happened with 
those that wandered aimlessly in the valleys and mountains without food, water, or provisions for 
the path. They supposed that through this they would reach the station of the truthful-saints 
(, siddiq ) concerning the reality of tawakkui. The mistake occurs because those saints that did this 
were people that were immersed in spiritual exercises and were well-established in their spiritual 
states - they were not bothered by lacking material goods, nor were they bothered by loneliness. 
This occurs when opposite states, such as poverty and self-sufficiency, honor and debasement, 
and so on, are one to the Sufi. “Whoever embarks on this plan of action without these beginnings 
and exercises,” he says, “makes a mistake and ruins his moment (waqt) and state.” 

Errors that occur in terms of spiritual states 

A number of mistakes were made with respect to the states of spiritual poverty ( faq i) and 
self-sufficiency ( ghina ). Their foundation is in the Qur'anic verse: O mankind! You are the poor in 
your relation to God and God is the Rich, the Owner of Praise! [35:15] This verse emphasizes the 
absolute impoverishment of all that is other then God (which is how Sufis define the world) to Him 
and the absolute independence of God from any other. SulamT wrote an entire text, Zalal al- 
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fuqara’fj he Mistakes of the Sufis), 7 detailing the fine points of faqr and the mistaken notions that 
a number of Sufis had regarding it. In the Aghaiit however, he limits his discussion to the 
following groups: [6] one group that preferred ghinaoMsx faqr, their argument being that they are 
not enriched through worldly means but are enriched through God instead of being in need of 
Him. [7] One faction made the mistake of assuming that the Sufis were enriched by the base 
aspects of the dunya and not God. This lead them to narrate false narrations justifying their 
position. However, this is far from the intended meaning of the Sufis when they gave preference 
to ghina over faqr. 

[8] Another group spoke about impoverishment to God {iftiqar ita Allah) and its reality and 
claimed that it meant owning few things, being in desperate need, and having patience during 
times of affliction. A faction of those that claim to be Sufis claimed that the faqir that is in need 
and that lacks patience and contentment has neither merit nor reward in his poverty. They are 
mistaken because “the faqiri hat is patient and content has a degree over the faqir that is 
destitute and in need, and the faqir that is destitute and in need has a rank above the affluent one 
whose affluence is based on the dunya." 

[9] Another faction of them claimed that poverty and affluence are two states of the slave 
and that he does not have to find repose with either one of them. Rather, he should consider 
them, but not find repose with them nor stop at them. This is at the ends [of the path] and the 
realities (haqa'iq). A group of them supposed that this is an equivocation of poverty and 
affluence, but this is not so. Rather, for the one realized in these states, his state makes the two 
opposites one to him. They are not the same in essence, but his state makes them the same. 

[10] A group claimed that what is meant by faqr is lacking material things only, so they 
busied themselves with this and lost the reality of faqr. SulamT emphasizes that by faqr the Sufis 
were not talking about possessions but an ontological state of the slave with respect to God. 


7 See Honerkamp. 
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Advising those that think that /^/"simply entails lacking material goods, he says, “It was hidden 
from them that seeing ones poverty in a state of poverty is a veil to the faqir to the realities of 
poverty. In faqr ; there is no state lower then lacking material goods for beggars share this state 
as well; it is not a praised state nor do beggars have any degree ( rutbah ).” 

A series of mistakes occurred with regards to understanding the Sufi states of freedom 
(. hurnya ) and slavehood ( ‘ubCdTya). [25] One group held that “the slave is not truly a slave until he 
is free ( hurt ) from everything besides his Lord,” which, SulamT says is the correct position. Part of 
the incorrect understanding comes from those that disapproved of hurnya anti censored it by 
saying that if the free person acts he does so seeking compensation. The slave however does 
not seek reward or compensation from his Master - if He gives then He gives graciously, and if 
He does not then the slave does not deserve anything. The root of the problem lies in the idea 
that somehow the Sufis status as a slave is lifted at some point, such that he is no longer a 
worshipper of God. [26] SulamT says: “A group of them erred and supposed that as long as there 
is distance ( bu'd) between the slave and God he is called a slave. If the slave attains to 
knowledge of God then he is called free ( hurt ), and if he becomes free then his slavehood ends. 
This is a major mistake.” Slavehood ( \ ubudTya ) is more perfect and more complete then that of 
hurnya because: 

God named his friends His slaves, and He named His angels His slaves, and His 
prophets His slaves. The prophet (God bless him and give him peace) chose slavehood 
over prophethood in the tahiyyah and said: “I bear witness that there is no god but God 
and I bear witness that Muhammad is His slave and messenger.” There is no station 
higher then the station of the Prophet (God bless him and give him peace); he used to 
pray until his ankles swelled, he was asked about this and said: “Should I not be a slave 
that is thankful?” So understand and do not err! 

[27] Another group made a mistake in understanding the nature of sincerity ( ikhlas ) which 


caused them to break with societal norms. What lead them to this was their misunderstanding 
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something that the shakhs said regarding sincerity: “Sincerity is not attributed to one until nothing 
of the sight of people remains with the slave.” By believing that the slave becomes sincere only 
after he loses all concern for what others say lead them to go against societal norms, differing 
with them whether they right or wrong. Those that made this error were veiled from the fact that 
one who truly possesses sincerity is “propitious, well-mannered, distances himself from sins, 
turns towards acts of obedience, and who is joined with the states and stations until these lead 
him to the purity of sincerity.” 

Another error that lead to breaking societal norms occurred in the idea of the annihilation 
of ones humanness (fana’ al-basharTya) [32]. This particular error occurred when the Sufis spoke 
about the states of annihilation ( fana ) and subsistence ( baqa ) and lead them to leave food and 
drink. They did this in an effort to lower their essential humanity, believing that this would lead to 
annihilation in God. Those who hold this viewpoint also held that it is possible for the slave to 
take on the attributes of God. The correct position regarding annihilation of the slave’s humanity 
is that the slave’s base characteristics cease and the slave moves “from a state of ignorance to 
knowledge, from heedlessness ( ghaflah ) to remembrance (dhikr), from vanity to seeing grace.” 

[34] Another group made a mistake in understanding the state of purity ( safa ) and 
cleanliness ( tahara ) thinking that the two can apply absolutely and perpetually to a slave. 
According to them, when they are cleansed of faults and blemishes they mean that the distance 
between them and God is overcome. However, the correct position is that the slave is never 
purified perpetually but rather for periods of time. Also, what the slave is cleansed of is not 
distance from God rather it is that the heart ( qalb ) is cleansed of base attributes such as malice, 
hatred, deceit, and so forth. The nafs however is the locus of faults and will never be emptied of 
them. 

The mistake made in purity and cleanliness is the notion that the separation between 
God and the slave can be overcome. This error manifests itself in misunderstandings of two 
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other key Sufi terms, namely union (Jam ) and separation ( tafriqah ). [35] The only people that 
speak about the reality of these states are the righteous-saints ( siddTq ) and the unbelievers 
(zindTq). Those that make mistakes in understanding union and separation do so because they 
lack knowledge of the foundations of this path, and therefore also lacked knowledge of its 
branches, both of which lead them to make gross mistakes when it comes to understanding these 
states. This in turn lead them to leave society, violate societal laws, and eventually Divine Laws. 
They attributed to the origin that which is properly attributed to the derivative, and attributed to the 
state of union that which is properly attributed to the state of separation and thus they did not give 
everything its proper place. When such is the case, nothing refrains the zindTq from engaging in 
sins because he attributes his ignorance and all of his vile actions to God. The siddTq on the 
other hand returns to God in everything after knowing what is required of him from the 
foundations and branches of shari‘ah and does not violate any rules of propriety, giving 
everything it’s just due. 

[36] SulamT then mentions the mistake that occurs in the station of proximity to God 

( qurba ). In the FutOhat ai-makkTya SulamT is linked to ibn ‘Arab! in this particular state. While in 

Tjlsal in Morocco ibn ‘Arab! mentions that he attained a station that he did not know the name of 

and realized that he was alone in this station. He was complaining to a friend about his isolation 

when suddenly a shadow appeared to him. He gives the rest of the account as follows: 8 

I rose from my bed and went towards it, hoping to receive some solace from it. It 
embraced me and I looked at it closely and saw that it was Abu ‘Abd al-Rahman al- 
SulamT, whose spirit had assumed corporeal form for my sake. God had sent him out of 
compassion for me. I said unto him: “I see that you [too] are in this station!” His reply 
was: “It was while I was in this station that I was overtaken by death, and I will never 
cease to be here.” I told him of my isolation and complained about the absence of any 
companion. He said to me: “He who is in exile always feels alone! Now that divinve 


8 This translation is taken from Claude Addas’ Quest for the Red Suiphur(MA-M5). See also Futuhat ai- 
makkTya, 2:261. 
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providence has granted you access to this station praise God, for to how many people is 
this given, brother of mine? Are you satisfied with the fact that Khadir [sic] is your 
companion in this station?”... I replied: “Abu ‘Abd al-Rahman, I know of no name to 
designate this station.” He answered: “It is called the station of Promixity ( maqam al- 
qurba). Realise it in its fullness!” 

In Ibn ‘ArabT's Jawab a/-mustaq/m he states that he did not find this station mentioned in any 
other book save the Aghalitby SulamT. 9 

The error that occurs in the state of proximity to God (qurb) and delight therein is that 
they felt that in their closeness to God they became ashamed in His presence to continue 
preserving in the duties that He commanded them to maintain and thus left the proper 
comportment that they so eagerly looked over before, as well as the rulings and commandments 
of God that they previously persisted in. However they are mistaken, because comportment and 
the commands of God are His deposition over His slaves - whenever one is induced to increase 
in comportment and fulfilling His commands, or to continue in ones preservation of these acts, 
then these are from God and are of the essence of proximity to Him. However, when either ones 
comportment or preserving the commandments of God ceases and one thinks that they are in a 
state of proximity, this is in reality a state of distance from God. 

The last two errors left both deal with the idea of the effacement of the individual as a 
result of the Sufis intense spiritual practices. [37] The first of these is the notion of the 
annihilation of ones attributes. This occurred with a group from Baghdad that held that once their 
own individual attributes are effaced that they enter into the attributes of God. They then 
proceeded to speak about this state which caused them to say things that resemble hululand the 
Christian notion of incarnation. The mistake that they make is that they believe that the attributes 
of God are God Himself. The correct understanding of the annihilation of attributes is that the 
slaves is annihilated from his own personal desire entirely and entering into the desires of God. 

9 See Kitab khatm al-Awliya'. Ed. ‘Uthman Yahya (Beirut: al-Matba‘at al-Kathiluklya, 1965), 144. 
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“He has no desire along with His desire in it, so that whatever God wills, he wills it for himself.” 
When the personal whims of the slave are effaced it is not God Himself the dwells in the heart of 
the slave, or His attributes; rather it is “His glorification (ta'dheem), awe ( haybah ), and unity 
(, tawhid ).” 

[38] A group of them erred in the annihilation of attributes {fana’ ai-awsaf), they are a 
group of Baghdadis. Their position is that when they are annihilated from their attributes they 
enter into Gods attributes, and they assign to themselves a meaning that leads them, with their 
ignorance, to speaking about divine-indwelling and to something similar to what the Christians 
say regarding the Messiah (upon whom be peace). The correct meaning of annihilation of 
attributes of the slave and entering into the attributes of God is that the slaves annihilation from 
his desire entirely, and his entering into the desires of God by it. He has no desire along with His 
desire in it, so that whatever God wills, he wills it for himself. This is the annihilation of his 
attributes and taking on the attributes of God. They erred because they mistakenly thought that 
the attributes of God are God Himself, and this is not so, because He does not dwell in the 


hearts, rather his glorification ( ta‘zim ), awe {haybah), and unity {tawhid). 



Chapter 3 


The Text of Kitab ai-aghaiit 

The Manuscripts 

Photocopies of all of the manuscripts mentioned below were used and not the originals. I 
must acknowledge Dr. Kenneth Honerkamp’s role in graciously providing photocopies of the 
Moroccan, Bin Yusuf, and Dar al-Kutub manuscripts and for procuring a photocopy of the 
Sulamlyat collection. 

1 . The Sulamlyat Collection from Riyadh (MS ^ 

MS comes from the Imam Muhammad ibn Sa'ud University, Riyadh, Saudi Arabia; catalog 
(compilation ), 455 folios, copied in the year 474/1083. The compilation is called the Sulamiyat 
and contains 26 books of AbO ‘Abd al-Rahman al-Sulaml. The pages are 16.1 cm x 24 cm with 
approximately twenty lines per page and approximately fifteen words per line. Each book in the 
compilation begins with the phrases h ~ u Ai followed by the title of the 

text. The Kitab ai-aghaiit does not begin as such and appears to be a section of the book before 
it, Dhikr mihan mashayikh as-sufiya. It is set off from the rest of the Mihan by a section heading 
that reads: s ,t 0 u . y, J\ ^ ^ ^ . ^jjt j^t The table of contents for the Suiamiyat gives as a 
full title for the section including the Mihan as: ^ ^ ^ ^ ^ ^ 

suggesting that the Agha/itis a part of the Mihan. The text of the Mihan is edited and presented 
as an addendum to the present study. The text is written in a loose diwanT scnp\, and is generally 
quite readable. Occasionally there is an elision of letters in the text and often times the diacritical 
marks are left off. Corrections and miscopied portions of the text were crossed out. Missing 
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portions that were caught in the checking of the manuscript are indicated by a small arrow and 
then the missing text would sometimes be on the margin and other times above the arrow. The 
copyist placed circles throughout the text to mark the sections copied and later as the copy was 
checked from the original a dot was placed in the circle to indicate it was checked. The text is 
structured almost like a list with each new error that SulamT mentions beginning with ^ or 
• -m uir. ui . or a similar phrase. These words were set off from the text in that they were usually 
written after one of the dotted circles and are written in thicker longer clearer strokes. 

2. The Moroccan Manuscript (MS ,,) 

MS ,, was kindly provided to Dr. Honerkamp from a private collection by the late Mustafa NajT of 
Rabat, Morocco. The pages have twenty-five lines per page, approximately fourteen words per 
line. The title of the book is given as: ^ j, ^ ^ ^ ^ 1> . The text is written in 

crude Maghribi script. At first glance it appears the most difficult to read but the copyist is 
consistent in his style throughout, rendering it quite readable once one has familiarized ones self 
with his handwriting. Overall, the text agrees with MS in that there are not any new sections. 
However, they are not in complete agreement and there are variants between the two. MS ^ 
agrees most with MS 0 . 

3. The Bin Yusuf Manuscript (MS 0 ) 

MS 0 is from the Bin Yusuf Library in Marrakesh, Morocco; catalog (compilation 387), 
123 folios, copied ca. 936/1530. The pages are 18.5cm x 14 cm, twenty lines per page, and 
approximately nine words per line. The margin being badly worm eaten was reduced in the 
binding. The pages are thick and handmade. The text was written in black ink, in crude but 
readable unvocalized Maghribi script. The title of the text in MS ^ is given as ^ 
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t. dL> J « 


u A 


^ o.y (C^I ^ ^UJI J 5,1 jy This is the on| y manuscript that mentions the title 
of the book as Kitab ai-aghaiit. The copyist occasionally brings attention to new sections by 
placing three dots in a triangle at the end of a section. Also, the phrase . --\ y\j.. ^ , or ^ 

...^ ^ which generally starts a new section in the text is written in bolder, longer strokes to 
highlight it. Like MS there are not any significant differences between MS ^ and MS ^ with 
regards to sections, though there are variants between them. As already mentioned MS agrees 
most with MS i _ J . 


4. The Dar al-Kutub Manuscript (MS 5 ) 

MS 5 is from the Dar al-Kutub in Cairo, Egypt. Under “ Usui al-malamatlya wa ghalatat al-suffya." 
No. 178, under the “ TasawwOf compilations. The pages have approximately twenty-five lines per 
page and approximately fourteen words per line. The script is clear and readable. The copyist 
treats the work as though it were a section of SulamT’s Risa/at al-malamatlya, which comes before 
it in the folio and begins: ^ikip j Ui ■ MS 3 differs with the other three in that it includes a 

short section titled: ijA j which the others lack. Also, MS i has the most 

variants then the other three. 


Method of the critical edition 

In forming the critical edition of Kitab al-aghalitUS was given priority due to its historical 
precedence, coming sixty-two years after the passing of SulamT. The SuiamJyat, from which this 
manuscript comes from, are the oldest manuscript works of SulamT. New pages in 
MS are indicated in the text between square brackets. 
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The variants from MSS a and ^ are given as footnotes in the text, in that order (based 
on their historical priority). Modern standard Arabic orthography was used and thus 
orthographical variants are not mentioned. Each of the manuscripts used different standard 
honorifics following the names of Allah ( t etc), the Prophet ( ^ u* < r *ji Up 
etc), or pious figures ( ^ ^ ^ ^ etc). The honorifics of MS j were used without mention 

of the variant honorifics in the other manuscripts, though when possible it was attempted to 
combine between them. In recording the variants, no attention was given to variant prepositions 
and conjunctions that are nearly synonymous (the Arabic wa and fa, for example). 

Verses from the Qur’an are written in bold, vocalized, and marked by and ^ followed by 
the surah name and verse number in square brackets. HadTths are also written in bold but are 
unvocalized. Sayings of Sufi masters appear after a colon and end with a full-stop. Additions to 
the text are given between square brackets. Paragraph numbers were added to facilitate reading 
and indicate when the author discusses a new error. Corrections made by the copyists on the 


manuscripts are not mentioned. 
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First page of Agha/it from the Sulamiyat 



Last page of the Agha/it from the Sulamiyat 



First page of the Moroccan manuscript 
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Last page of the Moroccan manuscript 
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First page of the Dar al-Kutub manuscript 
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Last page of Dar al-Kutub manuscript 
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First page of the Bin Yusuf Manuscript 
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Kitab al-Aghalit - Critical Edition 
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^P jJJi dldtJUj *^j 4 AaaaaS" (3^ *^f (1)1 IaJ_>-I AjAS 4_~aa^Jt /^a dlaaJl (Jb>- 

lla*d d^~S"" dp-b j 4 bat j^~ J jbjj ^ ba jjjdl /^a jjjOj 4 b&lijt 3 j-3l 33 

3li it 4 j^AJ^jCjj _£jl yfi jjjastdt; 3 bi jpd 4 0*)b jl3b (_/AP- jJI ^j- 4 

• U ^!^cp' V 3 jJ 


t> ■ kd 
<Li?ljj * (— . J $ Alb^bj jl * i 
oJiAUi * t_-> 

(j^LjibJl a-bA ^y» ^ yj l4iJ3 * <— -* i ^ 

l^p * C_J 

^ j ?*- 1 iaJ 9 ^ ' 4J ^ (3 iajlisj 
4^-La)dl 

Ad Ij^lj ' 

(._^v33l iJ y <-p ^ ^ 

a _ • ) • 

Ldzji * ^ 

^ ^gJl Jb>- JT jls 4 j3l (JL>- jj]aj ji 4_p i 

■ 4 

• )r 

■ 4 

: . a • u 

jl L^a j ' i < . jt-Lo jlj * <-p 

i^rprblJl Ail _^>-l ji*J jlj * ^ 

p_A«bajjd ’ («_-> t A-^«i ^y* 


AAljd * («_»d t A rf^aaS"” 

Jjjj 4dJJabafl * i 

4_~ aaa^Jl Jfidl «>b^S * i 
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V Y ^ 

oSJJ&Ur I li diiij c a jle]\ <Jl>- 3 C-Jaip ^1 y* 2iLla j ^ 1 

o \ ^ t c 

j ijA uJJjj Jl*j 4iil a jJ L* j c 3y»JJlit aiLvJlj y_\S'^\ ^jLill ^ j*_gl3 

g ■“ yiil jA^\ j»_4 (Jli? L>~U C aJ-« at gV-a-N/l Jj t ^l_<kP- J tjJ^3rl (. 4aL>- 3 j^JfcjlJjL* 

c a y-3 3 - 1 ^ t ^-^-*-*3 ^ ^ t 3 t^3*\S"" Ia^4-^ L 3 ^^Jli 

^ 4 

(jli 4 aJjal^t (_^t Ip ^? rj jv^ j3 d~jlS\J t ji^S' li 2 j - i?r 4jt JjjM jj?r jij 4 £"J Jj>-j 
JL>- (_^t (1) jAjJtJ ^ 4 <«23j ijji 1.3 J jt_i^tjj*y j ^J^JC^t <_A ^JlaJ ^tj^3wt a ^ iaSI 

4 24 g :ll^" 2 jSJ_J| J 2jtJ_JlS"" 2 4 g 4t ‘(Jli 4jl Jjjt 4-e^j (_£jloj^Jt ^jP ^$3- ^tS' ■il^Xa'r'yt 

jJ-£- j^_S otJj (3 (J- 4 ^ OlS"" b? li-J 4 ^VA i] oli ii Jj ( j^3 

\ ry * * 'i y 

li ^v«J *_AjLi^«4 I 4 ^ V'^-i j-v«J 1 -P ■» g 4 JLjA \ © 

tj-i> L» j ‘JaIp 1-Laj l j*_a i f,Ujl ^Lp 1 ^tjLivit LJLij t 

t jaLJj U ^Jj~3 jt_^L?rja 3 V b«~P -» g 9*)l>- 1 Ij^b- 4 li} ^ ^aJt ^b- 4 

^g_S 2^«lxJt ^Lp Aj ^ Jj3 jv^ 4 *^l^' *4 ->-Ij ijt 0)LiIl a-lpi 3 a “W2i 015^ 

w_ f f . n 

c 2^L*JI c5 jlj j-$-® U^li j U*>ia 2jb jl>!L3 s yi a-Wai jlS c l 3 J '^ 4 

J*_A (^J3jli 2^« j-^-1 at-ALpt j j^Jis jL«Jj*ytj ^ g -p jjp-'ytj 4_jalxjt a-LyAJ 015^ 


+ ■ f 
1 jkis- * ^ 

* t_A i 

j'/l 1 ' : 

Alii h-aIp * 1 li. ^ ^ a ' •**' 3 ^ ® y ^*3 

dJii 1 jtj Uii + 

dJJi * ^ 
aJI * <— j ^ 
O ‘ i 

AalgJlS^ 2jl-bj ajIjJIS" 2jLA * 3 

p-6-^ 4 ' 3 ^/' V f 

li 

aJ_^5j a 3 "*" 

ol*Jl ^Lp * >» 
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Y 55 ^ 

p_L*Jl yA a yLvJ a yLv» 0 Is ^1 ^53 jl <u!p (JLSI a^vjLS 4 J 4 * c^JLis ,j^j t 0 j^sL «Jj 

;js 

Mjjl 4j £jLuj J^3rl J,i 

& e- 1 

C j-l^s^Jlj J^J3-lj (J j_Jl djUl^l yA il jll (1)1 1 y^ y J (jUL'^l (3 ^ 4-<Lia J ^ "l 

£^23 i_j 1 jLaJti 4 4_^_^J.I yf- *\?°> k_jL^'yL Jji*3l (1)1 Ijlj ^ J dJ-li ^ jilt it j^a 

0 £ 

3?1 3 y^ jl I ^-l^-j I y^* *w-^L*^^yt 

LJ (j-^3 "t jJli j o>li j*yt alpt jit tjil^i) |lj t o>L?~l »lt 3 t jisip aJLI? J ) V 

J 4 3jJj *y 0>li til C-k? jJt (j'y Jalp kdJJi j ‘UlSj dJ-Si J LJS"T LjJb?rj La ( jijl 4 ^ jLta 

* / v # . £ 

c y?*>L>-'ytj ^JJL t J J*Q*X*A (1) jSLj L« <*i~s jJt Lcl c (.jtij'yL lj j-ojt^ L)j>j L)t cj jJt 


•jj-t ^ SS\j aJ^jLo^p^ c oU^-^xJi o^Lpjj o jL<xP ^ ^3 

55 ^ ^ ^ 

3 j)j O y*S~ lit ^vjJjJl L)t t jkO® jj j 4 rfJj^Jlj ^IxjaJl 3 jl 3 t j)al_P 4jLiaj \ A 

. 5 s P 

JlJJj Jjj -L>- Jj L)l l_C|j " -ialp dUi j 4 U jJa yA Jj j Jpbll oJi j O j^Svjt ^L*jaJt 

it ^dJl Oli c t jJa jj 3- I ^j^a oJuy bf ^lj~> L^ 9- J ^li^Ll L/° ^ J 

Jt dlJi alii [|A«] Labj ^Uiajl 6 J lit (DLd^lj -aTjIjj jSo: N jJ- 1 ji> ^ jJjj 

Xjtllj *4^Jj JS' (j jj^oiJl liilc yit 2daj y (3 ^-2 j y^J <- y 2 ^ 1 ^ ci £fi J-^ - 

) r __ f . * u 

^Jp (_Jsa^L2J La jJij &S y J ij 4 C^lj^dJI dip 4jjij La >l»blt ^a IS L y (1)1 4__^b 


^(/■j • » 

yLai" ' i 

4^3 ij " i 

+ ' 1 

* r 

j_^l 3 j^s jjl s:U-j ‘-r’d^Vl 35 ^ ^-*-* 3 ] * -5 

+ ' 1 

ay 1 ■ V f 

I + • v 

(_r^' ij* 4 ^' ‘ 5 

ji L»j + * i 

+ • 41 

^ f 

L^p>-Lva ^1 p ^ 

.u>i ^ >1 (_j i 

( ^P *— i d-atllj] 

^iia + : i ^ 
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C-Ajj J Cm \jj a \ • U H cJu~ ' ^31 3^ 0> ^Lp JmjLwmjj ^ ( j^a3 y^\ 

43i ^ ^ =sr 33 4i)l C^" ^ ^ • 3 a^L*3i y& ^m&OJ ^.a ^AJl d03l^ 4 ^y v jj .^ iJ 

33 tf ^ 

4 _$ 3 *-3 ^g3\Jl <3 J 4-Sj*3 OS C-ws ® ^jj c 3J^*iS 3 ojalp 4jLiaj ^ ^ 

\ 

4 JS J-S^j U . 2 ' J-O^'j a 4\ll ^LySjJj 4 M— jjy^ y* *-&v»jj ol jiiJlj JS-3r! 

4 (JlA-l a jij j*3*Jl ^pli 3 jJj^\j aJjjJS ^1 j*_s>lpi £>ljLxJJ ON ‘tj I jjaipj ' oj-LJjS 

a^i 4 j CX^ ^ 3 ^ 4 ]^^ ^ ^ 4 — aLlp13 4-JS 4 ^Jj3“S ^•’^ar- 0-3^^ 

^ y 

\j jy!p vCjJ Jj 43 _p ( J^>-Jjj 4^Cj t 1)^ 4jU 4JjjJl j 3 ^jjj^l ejOSo ^ ^jS jJl a3p j (J\3-l 

^L*yi 43 I I j>- 4_~^3j 013 c 43t ^y>- jJl (jSjl lo li 4_$3^ <J0>- 43*3 j 'L^p 

’43p 413 j U .5 4_^JlS! i jl ^it 4 33 diii j 4 iJbJl c3 jj 

C3 ( j^o <jj*Jl»~J s yp yj j4-g-wMfljt 1 ys>r ^Jt>\ 4 j 4jl02±P 4jl3?j Y * 

Jjjj Lcjj 4 iCiJi Jj y *y 3*3 ^xJg-Sj ^^lsLJl ij-LJ oli'yi 01s I jjaiip j 4 cJJOj 40Lma3I 

_ <\ _ 

ol y^ 3j*yi ^Ja3 Ojj 4 jCaa V 3*3 ^ 4 _JjsJS ^jP’ oS j^tJl ^xjg.3 CAJi 

OjUiij isj' j>5'j 4^^s^3s 3 j Sj-^La j*-^s 3 'jlalp- 4jL3j y ^ 

^ Y 

J j\jw4 Oji-v^J I y j 4 JJj jj^JJ 3jl ^ j 2 \j (JL^-Ij 

oL^iojj oblJj I I ^J^p y,^\ ^ jiiJl 0^ I ^2 -Lpj c ji)l 4ji^i>- (3 


^ r 

?.lJj*yi a\jI U J.I 3 jJPlj il p-frL^jjj 4_j i 1-df.lJjl aJI L* *** a\jI g 1 ^ jj j] 

4Mtojj il * <«_-> i ^ 4 mw 3J pJJfij 4 j 13 il jjai^S 

^^1 ^4>': 

I jiaip 4jjjlJs j ’ i $ I jjaip ^>-1 3JLi 9 j * 4 _j >» [cjaip aaJs j] 
4-~>- j * 4_^ i ^ l-l ^1 j] 

I yk ' <~J 




^ialJl C->l 4J*yi ^*Ja5 Olj- 


J- = ,3- 


I j)^Ip 4_oj \_L? j * i c I jh^° c£ j^l <a3s J * i.^ ^ [| ^ialp 4JLi? j] 
Jl3rlj i ^ ’ ‘-r* f* jjlallj C3- 5 ' 
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" c * r 1 ' 

4 SjA \ jJis- jX~o j SiaiL I jJLj ji *_il^a-tj l^jlS"" j 4 L<^j/\oJ ol.A-i>Ls?-j 

k* y 

C lOiii jjpj (J*iilj j*ilj (Jg-*itj jAAil ^j 4 ■ilj-O’NI /j 4 *_&~LP j^Al ^?“l C-> li O-LSij 

e r 

‘4JL>- j 43 j J^3lj JaJlp O’LyS’L jJl j oj_& ys- 4,1?^! oj_a i — ~S^j ,j-3 

£ 0 _ * i 

IjJlpI J 4 OjJjO 3 yS- yy 4 J j^Jtil 4-0 J-V^jt j 4j»i jit 3 t jJaIp 4jLi? j Y T 

e . ^ * * 

<• jl-^-4 4 IjjlS"" diii Ijixi lit j»_^t ^J-^J *• ^jaJ| CA IjLi! ^j - 4 l^wji t j^JuJ j £.15"" jit 

OL^Nl ^j-wJ ’J' — i ^ ^^xil ON 4 s .^0 (j <uLJLL-I ^j - 4 4^Jux Jtj ^^l^xil 

Jjj C^J"* 0^^ , ^ g *: ) . ^ LC Jtij 4 

^ j-s^Jt j oNL-vAil 3 I LaJjo IjJ_«p ^ L& yup jj ji tjj j>-t 4 aJs j Yf 

dJJi jl t jxisj 4 ^ J - /?•-• It j alSiJt j i^^JuJrt ( J^”" I J ^jOji-l ^j*Jj jit JU*X~0 J Jl-JJ t ^LSj 

jjji-l j-* ^ j-vAxil 4 jIJj OLi t jHp j 4 f.^ 4 (_r^i Olj J 4 ^! /j 4 A j^aaLI 

jj!s Lcli 4ijljj (3 4_~*^u 3l > ^ i 4 y * j 4 4 X 4 j^Nt j 4_~Jtit /j 4 J^Nij oU jLdt 

'aJ-gjJ 4 J p ys ji y£ 4 J ^5 c^^aj N y>y 4 4_1&N 
JjLvAjsJI j jv_wv«uix]l j ^Liwv«Jt j jit J J jAit jA (-3 j-vAxit Ot CX-o® jJ 4jLi?j Y i 

Jj 4 C3j 3 ti?Lv«jil jjl^^i^Ait L j^ XJ . L^tj Li C- , lpL«-X?r , )Li t_AiSixJlj ot ^P^lJl il^-l j 

^ Y 

(j~Aj c LJjJl o ^ix 4 4_-J^ ON OJii 3 ‘XxJaipj 4 ^L>-vJl 3 olijNt 

^ r 

OJJi 4i N C ^Lo_«Jt Li ^s-vAJ Nii 4jLjjtitj 4 tlj 7 .il jja 


C->lJLaUij * i 
J*_A-UP 4 _a ^ [ ry » J»-A-Lxp j*_il^-|] 

X>L0aLj CaIjIJlJI aOA jjP z^ 4 4jaii-l oOA i_5^ j 0/*^ * * * d«L^- ^Jl I y£»p- ^ j <lLa3Lj I _jiL«j ji p_il j>- Lj I y)\S ~ i 

I jM c 4 ^Jaj * 4 J ^ I i [| ^]alp 4 ^Jaj] 

4jtS jil j i»3 j-y^ail * <—•> i ^ [4J i»3 j 4jO ji J 

La^jj • ^ 
aNL^aitj ^ j^ail «_A i /» j-^il j SNivail-^ 


0 - 4 ® (3 * <— a ^ C— 4 ® jj 4jjlLiAj 


• A 

i I-41 4 ® y 4 aJs^ 


jviJ' * 4 _A i 

• 7 lj* oijl 

. f , t * U 

01 p-Uj ji j * i 

* AJljgJl z^ 4 4^A) 4mJu 3 01 ^L»-w*Jl iw~^i Oj jil dxjlj lit * P 4 JL 4 z^ 4 ^ 3 *:' ' l ^ 5 -OjX^rt Jis 4 ^ 
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4 /y> jl C-wo® y j 4ji j^*Jij 4 j jX-\ j (3 cjaip 4jLl9j Y O 

4jlJL^--I ^ip •A-jJt j j^o ^ 4 JI 9 4jl U>®X>-! 4 4j J^LU l o* j^l ^“ij 

4j j^~\ ^yjj yA ^..^Aj ' &o^?>z^p 4JL; aX&j 4 I 0*^ J^» (_£ j^w L>P- j^Sj l“^P 

tf ^ 1 55 • 

(jP jl 4-Lal*^a *^J (J^j-^ 4_jis>J jjaL- (J^-^ - J-^j jl * J^j 

^ , f . ® £ 

' s k.'s>a"A oljapl aljapl jl 4 aX— » ( j^a jp *y j f,\ y>r i_JJs 4 J Xodl j 4 ^yal jp^l i— Jlia 

V 1 # 

JpiJL ^»o La ^}^>"-_i j $.!ja?tJJ ( J_«j«j jJ-l J 4 LiXi 4-j-P ^^LaamJ *y <ia*J |i jlj 

^ i* ^ ^ » P A » . - 

4 lx*p ^<»^o Jjtj *01 iji\J j 4Jjj b wLjlSI l)I C-~®^ j *OLl? Y *1 

j%— w*»l OV -bip ! jpj c <Lo 4 jlp - hiA/t I j>~ jLs^ bjj I jZ>- jlv 5 4 -Jl bli 

4 a^Lp aj.Ljf j 4 aiLp 4 jxj*>ta j 4 aiLp as-U jf ^y^ Jiao <01 1 jts y' 4,0 
jl X^Xilj aUI 'yt <tjj *y jl Xg-Pl ’ Jtfli 4 oL >3! j a ^-jl ^ip ja*^l ^jl f”^J 

4 aLaji Ow «J 3> L^“ J-® J 4 ^yJl ^jL 4 jj- 4 jA-Ll ^UL 4 *y J ’rfj J^AJJ eX»P (Xa^ 

JaJjJ *y j ^ ^ i '.'^ 4 IX»P ^3^ ’ jLaS cliJi (3 ^ 

St ^ ^ 

5jJj ^yp x~*Ji x a'yuil ^ii Lil cxUj 4 j^a*)L>- s yt (3 cJsjIp Y Y 

* e. * s. 

\jjt> I Lcjj * ybV) jl l)\S* L &s>- aJLoju 01 *Ajjj L® (3 ^ j 

^ Y . , s, 

^ 1 *)! * I jJLai ^j. p I jJll^ ^ 4 -ajU^ 01 


‘‘ ■M c c£ aLajiaj * («_-> $ ‘ ~ ^alp abaalisj * i L ~ )-alc AA»i?j] 
4 j ji J i 

‘Laiial <141191 IClj * i [^jjlisl (jilal 


til J-\ jl ' 4_J ‘ o^y^J ^Ij*- V“^ J-^ ^1 ^-1 oi * -5 i Us^Pj iSj* i_JJai %a-p J^P lil J~\ jl ' ^ ^Js> _^P j ^.Ijir J^P J^P lil _yi-l j J 

Ljs _^P-J ^ *^LkP 

lil ^,53 ’ i ‘ lit * <_y ^ 
J ^Jill a jj& ^ I i 
i—a p ^ (j JijL^ [^* 9 *^X 0 L« s-ly^xJJ ( J^*j 

O- 4 ® _y ^jallia * i ^ O - 4 ® y j ^ g 4^jlia ■ ~ .)al«t * ^ I-O— _y j ^ g : 4 <aJi9 ■ ~ Ulw«] 


1 i ^ i3 -1*5 1-^ 1 f-lal*J p-g-axs] 


I ^Jalp (_£ ^p^l ^aJ^ 3 * ‘>r ; • I I c <*^»i9j * P ^ L- UIp aLa-iajJ 

1 i 
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OJJi O' j 43 ^jjJl oAA C-Jalis ‘ 0 ^^Jlj JjiiM 4 j jj y > S - y * A-*Jl Jp 

Y 

l^«_l*J |1 j 1 (_£jilj ^x^jOjl -t g " ■ 1 C. J 3jA^-t ^jjj^Tj *—-0^1 t^S"” __3 4 A-IaJ'j (_£jlpAjb 

I."j| C-ljoll ^J_P ( J-j®'j A^Uj-vJl 4_— 4i?rl (_£Ajl <_0 j3 I .JA g L jA yS^ks^-^Vi i_j jljait A-*Jl 01 

y' 

x_Jl>S"" oblAJi ^-O 3 ^- 4 ^-® 4 jj/sOLp'^I s-LL^? (J,} tOJJi olil C $~ > ~ 4 “' ■’Lsballj (Jl j ^~^\ Jjbj 


? oblp jJt 4JLJL>- Jl 

OJJb j 4 ^IpI ‘b'y jJl 01 d~«-Pj5 [uA^ 4j*y jJlj 0 _jaJ1 <3 A-J 2 IP 4JL3 j Y A 

UaCP bLP !A^^3 ^> ‘(J,btJ 4 J ji 3 J 4-^23 1 J^3 j 

(JL>- 01 a a .loll oAa O- 0 * jj ‘ l-AY 1° xO-fSbll] <^ {■ ^i ^ <Ji 

Or 4 '"^ aWI 01 !j3l*j ji j 4 4-Jl ^ jjs- J) a j-Ol Jb>- ( J023l Aj*^ jJl 

aJjJLj L^ip aUI <• jx» (ji^p ^ (, ^Iji ^1 p cOj^utlb j-LJ'^l ( j/2s^~ ' ^LAj be. ?.Lio 

4-0 ^a j^S\j ^ J f-LxO^/1 ^j- 4 A^-*y 1 Aa ^jJxj jl j ^Y 0 f - ^ Al?tiil ^A^u viXJl l£J^J ^ 
J_i ^^aIj (J-ytj ^li t_pb$3l j» *1 p oA-lp OIT La*-^ lOw^Ij ' y y> JO 23 I ^ Vj 
Ma 4 OLo-JL-x ^j- 4 JxOa®! aJI ^ip Iaa Jaj ^jj Iaa ^1 j c Ai ^1? A-Jl AJ^j 01 
*^j «.! jOai-l C-ikl Uj c il*A ^»1 J*^“k j*^<»iplj c Ajj ^0? yl ' ^ ^1 Jli j 

LI 01 3Li OJ-Oj oJ-AO ^ ’ ji (^|1 ^jA (3*L"^ A^ui s-S^jA)! c3il 

^yi Ll*^> r*-^' 1 <o' OY L5^0 1-PU3-! j-o-P- Olj i 4^* J-Oislj ji (0^ Or 4 c3a-^>1 

■ JjlOaiJl ^jlp JaJ *y j olv 2 -A^ aA-a J 4 J*-^AP 0)1 (^Aaj J-^r 

Ip 

jjA OjiiLj 5 .LJjN1j 4]a-x! jJL jj (**>LxJ! j«-f-ip j.LO'yi O' Y ^ 

^ ^ p 55 

c L* t y?' i^aaIiSIj 4 ) 2 — 4 4il-xj -_^JLp 4wl ol f.L-j'yi Oli 4 JsIp oJJij 0^“^ 

■j.LO'yi Jl J^-1 3 3 AU^ij cOjt 4 A-’tjl jX"^\ ^y* aA-*j -J>UpI j 


jy j&\ j*.y,)’ > 

j 3-1 * t_-> i 


iSj^\ + : ^ 1 

+ ■ i 
• T 

AjjjUaJl * i 
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» ,g .I p aMI ^lv? 4*jbi* obS"” -jA j a j-jJl jl ^jb bg3l 7^"ij b$j>bc bcl ‘^bb'WaJl j 5 jV jJlj 
Jul ' l &- r j^N/ Y ® ^ ^ aaU 1/ Sji Jlp J& ^ y 

’L?tLa>-!j Lo-jIxj Lpbj J bjju& j- 4 ^jp j-^^-I j*JLp i^^arsj?- j ’ j-^Ja 

O £ £ £ £ 

Uij 4>-La 3 j.Lwji'yi b)l d~«Pj j ^,1? 4-1 j 4j>-lj*yi 3 1 “ ■ 'h 1 c- 4JLi? j • 

^ ^ ^ v *\ f tf 

usJU <p '^ 4 ] jJLi c LgJL^>T ^1 p j.Lwi'yii (_£Jjb ^*JL ^1 L>*s <. ^Jjdi ^Jjj 

A -t^J b£\ sj» blj HgS’dij Lip jjjlJ^-j y&uj \jjsjjj L La3j Lipj L^- Lg-3 

( 2 ^«-L»Jkl ^Ip j j).lg^l b)b > a^j ^ jjj 4 ^lAV^ u L<? £■# js- AbaJ-rl ^ 1 p 

V £ 

(ji-aJJiilt i^y 2 *- 1 . -i^L^Jl ^jA ! j*£* La ^JJi L clj ‘bbjbJ 3 ^ j-bti) ^ LI ^La 

Jlpol LJJdj “Lji c 4^~S' ( jA ^L>-*yij ' g 3 I g ^Jl jljJl j j^o (j aJIj^-I 

yd*! Cs* ^ blT ^! ^2ju i yf- baj i dab^-J^t (_j ^Jp JJj-a*Jl 

/j^a ^j^a Oji 4j bSCba <U*o3 I JjJ *^Li *, Q*A cfJLii (1)15"” Llj (. (_Jj->J ^«,(g<o>9 J 

^1p s.Li'yi d)l J j <U~J j aJj>-l 0 y >- 1 ol ^L>-l d)l 4j\ J^l 

‘adS^ cli-L i jA ^JUUs-5 jja^-l ^S- s.L>i s )[l d)l J j-Sj ^jjf (J, jb 3j>-b'yi 

j»_g_La _b>-l J_ftl la b«J C 4jl>d>- I J_2s J J \_J OwaJl^J 3JLi?j V' ^ 

. *. # i, , ^ „ \r . \ y # 

L^_P Jljli (^^C. bg-jS Jl^- Lv^or ^i)g.i^l (Jjdb a))I ( 1)1 I jJLi *J^I ja*> j c IAp-I 

tf tf ^ i £ ff 

aJUil jLii LC. 4 J lJu wLj>- ^l)l (jl jl A-^3 jt 4 j Jis * 4 j (3^* 


^"(ji*^‘^ <*-^*ip aMI 3^ ‘>ubS^^j Jj» j] ' 

J^l AajjJ ^1 ^bp- ^ + ' -5 f 


<£j* 1 ‘ ^ 

(j ^>-Ly» ' ^ [ ^>-L* (jl 
I (j 


Jsb^wJl * i 


I g -^ - ■■_; ^Jl * 4_-> 

►U J* i\~iH\ J-J' : c [ *s-LVI eLi^l oil ’ 

Lii ^ IfLA-S'l jl J Aj] 


LSj*l V 


^ ■ “ a 1 1 ’ *a >^l,b j I ^_P ^X>-l be | ^a iLdi'-b L>-lSo-a j 
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Aj yJl Sj-)i IjyC ^ j*-yJUL» j*-A>-Up ^*P 1)1 4-3 jU-l OwL/ 3 bcl j " j>\^ 

V Y 1- 

c yP cybi 4 ^JUaJl AxPpj ybaJl ajJi yp J-bJ yJl Jpl yuJl Oy.j ybilSl 

Jli y i JyA oL--o>ti~J.I X »\ jjJt Jl JiJb Jli y» p-£**j i j' jj'Jb J y> y> 

; c->b-^«j>ti«-J»l j^pj C4b--*j>ti«-*il 3 Jb>- Jli ^y - g --» j c Ja-ai c->bi---a>tX--J>l 3 Jb>- 
* # ° 

yS"j 4j*>L> lwL& JS"j 4 C-ij Oji bij Jli ( y j»_y>j c ^'jjJl Jp Jli ^y *_y»j 
3 ^ yjl jJl^j (_y>- 2j y3l jLi b)l cy® yi c 2j yu_Jl f.bi 3 i * . ,1? 1 c- 4JLi? j yy 

s- ^ 

<. JtxJl ys> 4 j y3l <1)1 1 y® jJ j y I yJl j >t»Uil 1 y " js ^-ijbwj ^3= iy*i y 4 s.L&Jt j abaSl 

Si yp y Jyjl 1 )^S\j 1)1 J yl 4jl 4 fl<)g)l aJp C— =* y j " lyj y*J C-Jl j 0-A*-b? lit <cJr\ J 
ybl j\ y\ oUaJLx 1)1 yUij 4 j yuJi oUvs s-Ui /» yJl ^ i 4_£ JJl 1)1 j " 23^1 ol a*p\\j 

. * ) Y _ Y Y , * r 1 „ 

l)b— o ■■&— — > \^ Jb$P al AjJj y 4 lyj J d^bi-^a d-Jljl ^-4-JAV-^ 4 j ^ j-Jxbl ^Jp 1^1 

^ y' 

4 <bil 4 jJ j J| (^—axatil y«j 4 y^jJl Jj 4Li*jl yj jJLxJl Jt JyM y* a ^jJ 4 olpljaJl 

• (^ilil 4)1 J 

4j jy UT LjjJl jl^ (3 y yblib 4)1 1) jy j*_£l 1 jpil ^bbJl Jji! y« <yl? j Y'Y' 

• 4 C \ O 

’4j> J->^-9 (j y"ij 4 -t g Ji y 1^5" (3 ji ybi jy->» yi iy& y" i Ji j 4 o y-^l (3 


Li>- * i 

cJi ' y i 

+ • v 

|Jjj j '^y®'3 * J 

i ^3 f4ybL^*w»4yil >y ^3 y 4 j» $ • 4 3^ 

1 (* j JaiL- l5 Lp Jli y» 4 y l_L^»w»4yJ.l jjpj c^bL^»w»4yil 4,3 Jl-^ - Jl® y- 4 ^ g ; a j] 


4_p 43 Jaibwx [<b j<yJl ^l-ii ji C— «® yjJ 
dJJi -by + * i 
lil * i y ^ 

Jljl * * * lJj * y> 3jt cJljl L5^ y>4j] 

, • 1 
4> ' ^ 

^yr)\ • i ' 

> i ^ 43 Jasl—x a\)I j c Sj .1 4j Jj (Jl ^ 

+ I , + I ' 

y i j*yy ^ 


*UP 
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J&I jji SpLs^- L^jI I J jjj ( IJ3 " j IJ5”" j jJjjL J* 4jl ^aLj 

y 

-*_A^i y>\j j»-^p _ pr j *_a j ^SJuaL^- o 3 ^" li tjJJij c ^y>r;.^it cjUt -^1 3 * 3 jv^Jl 
^*3 L» I jpol ( 3 ^ '— ■ 3 j j OUaj^xJI ^ <_jU» t p'yi t g ■■>«■ j*_a ^53. Jj j-b-j 

Lif < 3 ' j^aJl Jl jv^S ^jj Jj jJs> ^ J,} ' yh ^ diiij ’j*-i 

JS"” 3 d)jl (_£jl j! " Ajlatval y 2 ^. ^ <J^ 3 ^“ 4-^~j dill J..P 3 <— 

^ ^ ,/\ 

4_;1p J 3 4_jli!t 4_LJU^ 3 oTj L«-U c 4 Jp aJlJlSI olj 13 " tjl-ai '^^Ij Ov^ 4i_J 

W* • -I ^ v 1 \ # 

■^p (jl <-J jJJLlI 4 j Jj J ' < ^ w J-® 3 j J ^Sj Js 3} £?r 3 4 jJ-li *Xs»J jJ j*JU 

3 » ~b>-! 3 J 2 J Vj <• 3JjL^“ jlS"” Lo^" 3*31 s.Lw?j “ 3 s - 3 II 2-3i->- j jLcjH «*XaLxv<>3 

„ * # f \ 

J> c jjLj 31-1.5 3 * 33 c-05jl L» s-UaJji i_i35"" J ’(JlS y~>- jJJI -Lp 3 ja\s- 

^jji (j ji jju jL*jij jj-i 3 y^. j c jp ^ ji yy^-yj < yp 3 tiAJi 

jcM 3*y ’ ^ 

. * Y . . \ . \ V 

$.lLpj\ c^»s-j3 ajl^bJIj c.\jLpj\ JU- 3 y* V* i 

1 j j ; wL^Jl 01 1 yoS* j j ^ ^ip ^ (jLo^Ji ^1 p o )g S' j 

r*jj * ^ 

ilAJjj ^uL 1 j^J^Lyi^l yjj * ^ 

• t 
Ijxj^ * yJ 

pljg a.iS\ -bl^C. 5 i p-Lp c 3 ^ "*" * ^ 

yj\pr^p\ ’ y> ^ 

(J^i ‘'J £-Sj U- AjU>e^al y 2 *-^ AJJI 4-« v -j Aiil J-*P 3 J ( J-^— “ L»5^ ’ i [ajU^vsI y 2 *-). <Jli *** ‘-r L»5^^ 

^ 3 JaSL« [ 5 IJ JT 3-^ 

■J ■ U ‘ (J -^* 1 + ‘ 2 

<LUl ’ i_j 

3 ^ tji 

4^1 ^-»> ^Jl 3 JJj i 

• ' r 

L.>. L**J : Ju» « ajjb- u c^»i 01/ ji s> as i»i j^ > <;( ^ ii’u ^ UjU-i J p. : j,us'j os*fjSi j ^.jU-i Uu» ^j_ji /j 

jLJ| Jj^I Jl ^]ajl 3^ j i 0 jjjlj-i ^-J-l J*l Jl j&i\ j t ^“^1 3^ O- 93P ' Jli ? | «iIjU»l U^3 4 OJ t J jA J U ^lail ' JlaS t Li>- 

"Ij^j lALafl d*3 U ’tjLafl c O jp' -^3 


cjalp (3 j^l [jalp 3^ p-^- 4 j-^ 
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0 J© C-Jj aJ LC.j j ^IjXjl J^/SM N Xyllj lyA« A© yyjl Jl*l J djjXjjl 

£ ^ 

L&li ^wouJl Uli i iiU© ypj 0**^ 3 XiLl-lj J*Jl yy Xyll t_~lAi9 cyllS"” l©| ajlJaJlj ‘cysj 
(jjli 3l*J 4jf ^ ^yJl Jli Jij Jl5" ' a!*J| Jl*ll Js© I Ji£ *^j JUJl J©£ 

H li*| (J^AJ C y^»*ol ^*1 ^ Jy*j C ^y*Jl 3 ^)l j A X* *»*i\£ 

t'AA^ ' jt^Aia 

\ e V" 

c aMI t_3Lyl L« JH-I J| \ yu^sj j^ls c 2i yixllj ^-oj-l 3 I jJaJlP 3-aJsj Y* © 

<_£ y^ 1 Jl*j aJ)I dy^j *y jl y^-l y^© 4 bH© (1)1 1 y3>j i a 3 yb-b j»-£~*Ajl ji j 

£ ^ £ \ 
yp A^J^Ul I j.)flA<A 1 J t A*J ^iA-ll (3 y>-J ©jXji-l 3 y J Alii yp jyb| J| iJJ© ^*J!s|©li C a))I 

p p 55 . p 

(ju I jS jAj jl j ^ jyill j J j-v3*^b ^ g.a yt^ aIaJ |j_2i j ‘ ©jXji-l ojjb© Xjp -, g - .. a \ I 
J,} ' yibylj ^ yiil Jl a^LIa- 4 y& b» Jv»Sll J| ' jiL^li c Si yixllj ( *_«Jrt jyj ^ yillj 

AAyb>~ (3 JlSo J ‘ 1 g » .yl y» J.Lwi'yt £yJJ lyL«3; jl J C Si yilSl Jl l $' .y -a jP L» £^Jrl 

X*J £^yl JS^ 3 JbJ aJ)I Jl yJ.-LtaJl b»li ' 3i“b j ybl! J ^«J-I 

c3^“^ cly <3 yj-^ a j^~J <3 j-iA-ij Jjy^J J yv 3 *^ y 4 aJ| L» 2i 
^ ^jx>- ^jp- tyb^n j^j^juj ^jajj <. y>Sn 

AAP A^kPy (Jljl 3^“ bJS^" Ajl*il 4iLy5| J| AjjLwc>-j Aj-^>r alii 4j*y ^A’Lxll J 

U . 5 . £ 

till© ^y 4 aMIj © y*l c JlsLlI Jjjlllb ^rlil ty y^j 3 l«b*>lJl 


y^'yi JaiL^ ljla -1 

r 

I yo-f-^ <-© © 

I 1 T 

■ ~ 1? I c- ^ dJLlaj i 1 ~ l^lc AaJsj ’ i M ylaip 

• y 1 + : 1 

0 ySwJI j © 

f l/ + ‘ J f 

*— © ^ 3 JaiL- [y^ yillj J-A»Vl tl«^ bA^yj * © [ J yil'j ^aJ-I yy j ^ yilj 3^^ 

(_ 3 Uaj * <-_© 


aJjXa * t_© i i a) yS_ ’ ^ 

ij ' y 

ol©l <bl j*^S~ J xlgJ>r (j*y * © *bLgJ>r «l©l Aj'y] 

jV>l V f '' 
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\ * £ 

^ y A 4jl>- J,bJ 4iil ,■» ^ LM I y 31 yi (. y y}>\ 3 C-4aip Aybj V“\ 

^jl US y-\ y I ylT ^3 (J,l ^ ^>r jJL dUi j*^odvl>-\i L jjjjlj y> 

* e *1 

^ dA-ta LM 1 y^ y d c 44P 1 IS^ L« 3>| I ^ L . ^ , i i q ^ L^Jp 0 4 ^ U 1 ^jLS^ 

4Jp ailj L» c ailp (J>Lij 4i)l y» £_L>- j L)li t j,blc-j <; y2j 

Lf dUS d- 4 4P Jljl c a_a j-^'j bjAp 3' di^ <3 ^ 3' d 4 Udb~ Ujj Ua> ^a~ 

‘dA-Si ^j- 4 iL*Jl aMLj c 4Aa Jju JaU L rf :,b_i 

j*j6) jt_&-Up a dy^dtJl i y» SpLsd «. j*^l 5. Li (3 C-kJp 4aLi? j VV 

^d*- 4 Jl tjiLd'j L Jab' tJUaJjf j I jl>0 j»_^id3jf d* *-£ali -UP 

s.bi 3 ^g»r«/gi' Jj 3 bjL^Jl 4iLL« 4-^u> 3>|j J jLLl 3 jilt 3| 

C 4j Jab' itj- 4 3 ^ £*H 4jlil y y» ajli Jab' t_ida jl 3 J ^P-OSj -U*Jl t_3L^> j! 
aiLsad! j 4iL/a jl s.Li yi c <u« usJ a.iljl 4 j aM( iljl L>j c 4d ail £-« il^ aJ tAs 

(J,Ld tdUii”” c 3^-' jP> 3^3 d I jjdi y&\ 3 ^ jiaJpj ‘jab! t 3 L/?jL 

'41^ j 4^»_Ji*Jj e-Ua- L^*S d^J ‘t’ 1 jbaJl 3 ^ (jrf-UiJj 

tf V 

-Ua>rt jll -UP Jdaj Lil C—aP-ji C 3-1 Jds 3 C— jajp 4_dl?j A 

l jap j-*J d^ bijli? 3 d® J 4 (_d 1 3 yr j £, j 2j jiil i'yij 

0 £ 

Uaiijt jJt yfl iL 4;Jp i_- Jl*J Jij c 4 j jd-Jt 4jd? ^r— b-l j i ( ^*«ai-L 4)^ 

I ^S3t ^j^-odJlS^ ala-b 4— a>- ^jP 4dt 3 c LilJaJL-u j g a; j'^^' c> lj ; 

ijl jJ' DlJaL^ 2jp d^J djd- ^ dU-i5" c l^uTUi ^jP Lftj^j ^j~^>.'h:t 

wLu>ri jil AJl^- 4 -v* 4^ 4^wd>- C 


j d^ 15 ^ * ‘-t’ 

^y) y **£- 1 t_P C ^ 

i 

J ^ 

i 3 £ ^j-jA-L 4}*^ l|i>- d*j 3is^ dr 4 3 d® Idftj] 

4_— L*J * 
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' Y 


I y j au! y* jy ^ jjJt ^ 1 jJLai c i 3 C- 4 aip 4 jLl 2 >j V' ^ 

£ ^ ^ ^ , £ . . * 

oL^>- ^j- 4 1 j3 4\il oL^>- oLp*- ■ ^ c3 jy^~ ^33 ^ 3**^ ^ ^ ^ 

v 

^ ^ c c 3 3 ^^~ ^^333 ^ ^^^ 33 ^ ^ ^ ^ 3^3 c 3 ^ ^Jl-£^ ^ 

^Ijjl » J^U^J^ilJ ! jJlS ^ jk J (. A2 ^ 1 ^ Ji^ (J^' _^*t ^JJ' J 3 _^“ 4 -al*il ^t jjl I jJlS 

\ & £■ ^ 

Ai5l (Jli L» 4jt yP j L ( Jj£>b J tb-a^ 4is" tj_& J ^Ijjl <L~J V - ^jiiiLvaDj wL>-tj jj _/^^JJj 


o j^»l 


lit 


Ly *I^J £J^' jj ^)\ jP d)J jft-Jj ^> ‘ o^i JUJ 


V ** .. . « . « t 

C->t jS y2^s £- J C AXaL>- iiitjaj 'yt 


\ 

*^J C_~^j Ai)t yjj l^Uj yj 

A . 

■ 4 j ll)t yJ~\ 


?y ' - r 

jljJl * i 


i ^j^p I t Ajli olo- 4jl I y*s - ^s au! oLj^- oL»>- I ^15 ^ *3 ^ j ^ p-1 




lil ■ 


: V, v~» V : f L„ Vj a_.j 3 ‘ 

djjj tlol i t ^ 4 j I "*" * ^ 


"aUjuljaL Lg^>. <ul * i I-Aj jl y3~^ C^l ji ^{3 ..#'£- j c 4^al>- Ailjaj] 
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£ £ £ Y ^ 

4 jlj'i/tj iljjJl a-Ip lg-^> JjNl c iojl ( _J“P 4 *j jjJl j%JL£- £ • 

c-^jLllj jjjliM j*JLp ^j! jJlj 4 1 j ^LiSl j*JLp d-JliSlj 4 j iljjJl 

(Jl^vo ji j^JLp 3 -S^JLp c SjijjJ! Jjsl ^y> |J _>-1 JL~j ^ iljyJl pJs- 3 Jalp 

(3 JaJLp dUiT * 1 ^ g : -° lwL?-l jL-o ji ^LJlSt pJs- 3 -I^JLp j c 4 jljjJl dr oi * * 4 I<x >-1 

^ ^ C 4 ^?c^- 111 J ^jd 3 ^ ^ ‘ a lilp 4 J 2 IP /j-P J L*^aJ jlliJ-l ^ jIp 

lilj ‘Li U yS"" i ^ jJjJi aJ_& ^jA j j^SJd ( 1)1 *X*j *h/l Jjjlii-lj lilp O^Si 

JlS toi"” 4 4 _.)gtf Si jj*> J A^xi -1 J J^>lS\J' ^L»^l ^£9 d^-l 3 /‘lio-'yi 0 ij& OJtoJ<?rl 

4Jlil JJaJ *}LS'” A^rtd < 0 ) j*Jli /y* ^yij^' Ij-ld *y ‘ibj ^y. J-^-o-^-S <-_Jll» 3 ' C/. 

* \ c * * c g, 

MjJiS <01 1 J~LP 0 j-ajip'y 1 lidP 0 jii^l di-^Sjl c <Ua»*j>- l j}zs>-JJ j 


<\ . . . _ . , c 

4 <lLd^ d— *-~J d>-lj i_Jw5J (3 i S j L p <Gli rtJa^Xjl lalj £ ^ 

(d-i-Sl C-—-15 Jli j 4 J yd li| ^Jad> Jli 4 aS"” yi-l j_& c_-> y*Jl <l*J (3 ^j 2 -xJlj 

• |\ 1 . . u ? , . n 

‘LlA^-1 ypUiJl Jli ‘ ■*-[)?. h ^sJJl <ui 


oi jjti 


jL /3 3 <v*^I * i 

j JaiLx i jA ld>-l Jl^«j ji iljjJl j Jaip dr 4 3^ 

^jjjjS^iil dr 4 ld>-l * i 

j 4jcj*ys i ^ t d>-l (3 r is^vJ ' 

- 

<>a'l j dr 4 3 “^ L 4 4 _Jw?j i [41*^25 *** ^Ja-dJl L«lj] 

o- 3 J ’ 4 -j 

^dr" 

?- ijfi-iw* * 4 _^ 
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> J>j Jail J3-I ^ t**'* ‘—■ J l _yill lg«*u (_ji4 

/*>3l ^o L)Vj3' ^jj y Jij — kll (Sj^ y* uP 1- ' JaJL 

^v> 33 ^>-La d)4> al ^T io -LU I, 4jjJu>tJj (_£ jJl Jj^jJl 4*3 j L» 0 ^3sJ L-l-L ^C" Lclj 

^JjX^mj 3 jL*j LJ-L 7 P Ijjjjtfl c j lSj^ lit ^jjwLsrl Jl j\ js^i I 45”" j>- L &V 4S"” /-I 

v 

(3 {.ill ^rL -a Jljjjj c ^>rLj 41a ji La J 4j /j^j^ J C (3-lLk 4j j jlAaj 43p /3«7 AaJtaLa 

r 

ji j OwL>r J (_£ J LI Jj>rl jJl Jj Jl L3~iS”' C 41LiL>- /^a . a.t £.lil ^jp j g -ll (3LH lil j g -ll 

jt-Ssjj^S 4 jLJ Jp tiJ-L - a <; JjjlibM j| jjl 0 j,lo -a /^a 4 J 3 Jlpj 4jp 3jJ L Js*~ Jjj 

^Vlgi/^VI Jp cli-L t UL 7 ! j^3 Jp V} ^ fill Jp Ai^Jla 4j OjLxj 

*> 

jl&V' Ly J^J ^-Lsl — L>j *-$~al _/> i3yu jl / *_L»V '3 'LtjaL 

e « “Kp •> a 

L Jj ( j-v^?-lj aJ j*JL»I 4jli 4~*jij Jp Jai*JL ■ awI Jl j*_&j j^I JSsjj t ^ .Ip 

<L J-lj 3 ^jjJIj 4jIp Jl 


^/p ^ jJ I <L 3 J </?^ 

j*_gla ji J j*-g-i4LLa j ^ jjiJS 4a»jl lja>-l J jlLb Jli La ‘»_3L3vJl i»_J>-L^> Jli 

^-a /> Vj ^»Ji ^3 j-yaJl (3 (_rJj 4 ^LiJl J-*l ^a ^ ji J jiJl (La ,jJi?l lit j ‘ Ui 5 Jl 

^uli£tY ^ ^ \ ^ ^ 1*/ 

01 ^ /jj I ^ ^jsJl Z' ^ ^ 


^ 3 -iisLa c~Jl 

^LJl OjjytjS * *—4 i ^ t Oc»L« i»_7 y£^~j OjLaj L-Ui 

{ js-Jl 3 i s-lil l Js- <^> i ,j f.U.1 /jP j $ Jl JL>' li|-l 

d i 

*y 4 j 4 -LaI J,j * i 

dilljj ' J t ^ i— ^ j-a'J (J—' , J 4 7 ^"^ < Ly “L*.^ U-L^ *^3 5 *!>LtfJlj t ^ .|g»'t AiJL; *b/l dji *)!j (J y>- *)! j 1 O j *^^3 J-# Ailljj * ^ 

p-Lv»>^ aJI /Jl sX^t^- U-L»a> ^Lp 3*>\..vaSI j c |» .|? * 1 1 ^l*]l auU Vi ® / V 3 J j>- V3 c O _j*^3 ^3^ 3*1 1 auL>^ $ <3^ 3*1 1 auU^ - $ <3^ 3*ll 

*0 jyixs * j aLaIj a ^£- 3 aJ| /pj t -Lk^ UV 3^3 L*oj U-Lu>i /p 1 aUI /-s^j (Jl^ - ^ -L* 3 -Ij Ifl _.J Li- V I c-^iil c ^ 7^3 1 ^ 7*^3 L*-J**L 

( j^3tJl aWI Jl j 3 aJI jy 3 -l J.J jJl J_j»*Jl j 31 l Jj * 3 v*l t 3i^Jl ^ y. Ji Iji*^ jj^°3 AMI <al W^lll 3I3 1*1 p^Ul 7 J ®^^3 ^ f 7^ 3 t “J 7^3 

3 jLiiL) ^3 Lpi ^3*3 ^*^**J«I^ (_^^Lajl^j t^waL^Jl^j i^^jl^Jl auI ^^"7 c a»« aajt. aJI^- auI ^Ly^l c (^il^tJl ^ -> - ^ It 3^ p-w«>LaJl ^jI 3-U^ c 3I ^va /^«p 

"djJJL ajjI s-Lii ^jJ>3 jt-jp^il Js^** 1 t -r J l*^il I 3 a 3J-iLaj ^tJIaJI <-~>j a\j -L«3-l ULpi t^~I 3 t L«_3 Lp ^a.,^i j Li I ^pl j VI t— aL^Jl 13 a Ij amU lJJL * 1 c Ajs^- J lj 

t-j i j\ jrfSn 3 -5 3>- _ja« jjp 3 JaA 5 2 3 5^lj j 5 ji^Vl J-.^^ll 3 3a 
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.i y>T y> J J,dd dd"" 4 ^» JJ j-d OjOj 'y J 4 Ai^>M/i (3 J jl3-d ^Ji-y^jJ V 

?j.LiJl (JUixSl) ( Jjdli (.JuS"" J 4 dip i-g-4P Jj^t (3 did" aJL^ j>v2 J t_pd\3 4 i J-?*-* ^jSaP^i ^ J 

JJjJt aip ^ s .^-io Ji ^> jj d' (J,L*jj J^- 

j c ap*\4lJJ ^Jd"ddlj APj^dJ jdp*yt jj^td 3 jddi i ^ j • ^ i- t cl) jjJiji 3dj 

dJ-Si .J-P (_^L*j J J^r dd»j dijt 01^-4 *^J ? jtjl <Ud2J jl jl^4 ( Jad| <_£ ^ 

jl CaJ^M jCJ_«Jt ^Jd^djUj dt jJlj^sJLwwO 3jL?xJL^*^t di-ii -" * r ' ,dc- JlSj 

(JldLi^l jju *^1 djSsj *y 3 ji3-l d'y 4 Aj djdL jl Aj jd~j 

djdi-4 adijt jP ^ > J-^: l '-dd"' ^PvA^wOt J^JJ*P Jjt 3^d 

* 

*y j dt-i 4 AdLd— oLLs^j AjI a<^g) jjdJt Aiijd^-: jPULit jPj didiv«^ aip d) dS^" J 4 !_/?&• U 

dd"" dad”" d^t jP J 4 dd«j Vj dl^w4 

4 Jddt j*-k«j ^^Ip Jd""dJai aJP dj>rjl (J,dJ Jj3-I * ^*ddl J J « /g 4 4 i jy M ^-\ JlSj 

4 CA jld lp ■ij*^*-4 ^Ja—I dMj 4 ApJbd) (_j Adli Olivia aJs? ji* 

4 a j?r jit ( Jd" ( SLyAj'^l adp ^jp AJjd ^Ixj Ajdd/aj 4 JarcJtld Lg-aLci C-~9j (3 t & jla i j j 

did- j did" 4 AlxJi j a:ll tjj& aJj>rjl Ly-J Jjjdl jgdj dt jjj£ 

Uj ^> ’(Jdii 4 (jJd^JLi Aj^j^jJt Ajld" J5 ^*jit dt 4^-jj 

j . 0 * . r 1/ , s 

OljiUl J JS* jl ^> ' Jli j ’Lon odjtiJM djd-*3 *^1 ' 

Mi j^*>> tj^jtlw«^4 d J^^ j-*it 


C—d 4\i wL<>d^-l^ 

^UaJl 4 JTj Jj^oj ^Ip A^il 



Concluding Remarks 


This study has sought to show SulamT as a Sufi shaykh in his own right by presenting a 
text that he produced in this capacity. This book and other such teaching texts bring to light an 
aspect of SulamT that has not been considered in the past, that of a Sufi shaykh of teaching and 
instruction ( shaykh al-ta‘ITm wa tarbiya ). The Kitab al-aghalit\s concise summary of Sarraj’s 
section in the Luma' concerning the errors of the Sufis, and provides us with an example of 
SulamT’s MalamatT tendency of speaking through the person he is transmitting from. 

Future studies that this text might lead to would involve looking at other teaching texts of 
SulamT. The SulamTyat collection from which the main manuscript used in the critical edition of 
the Aghatit contains twenty-six books of SulamT, not all of which have been edited before. This 
collection presents a great find for studies on this key time period for the development of Sufism. 

Another question that is raised from this study that requires further pursuit would be how 
this text was used by critics of Sufism who stood outside of the tradition. A cursory reading of the 
Aghalit anti Abu’l Faraj ibn al-JawzT’s (d. 597/1200) TatbTs IbITs (The Devils Deception) - one of the 
earliest and most influential books used by critics of Sufism - shows that both authors list many of 
the same errors. Before going any further though, it would be important to see the intended use 
of ibn al-JawzT’s book. It has been characterized as an all out attack against Sufism, but in reality 
the book deals with how Satan can delude and deceive people in all aspects of Islamic normative 
life - from reciters of the Qur’an, to hadTth narrators, including Sufis. Furthermore, whether or not 
ibn al-JawzT was an opponent of Sufism needs to be addressed as well. It should not be 
forgotten that ibn al-JawzT wrote a significant summary of one of the greatest works of Sufism, 

Abu Hamid al-GhazzalT’s (d. 505/1 111) Ihya’ ‘ulum al-dm. Is ibn al-JawzT perhaps writing not as a 
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critic of Sufism, but rather as a proponent of a particular type of Sufism - a more Hanbalite 
oriented Sufism in the tradition of Abdullah AnsarT of Herat (d.481/1 089) and later that of ‘Abd al- 
Qadir al-JTIanT (d. 561/1 166)7 This question would require a study of Islamic piety within the 
Hanbalite tradition and the place of Sufism therein. 

The Aghalit shows SulamT as a Suff shaykh, but also shows his MalamatT teaching as 
well. As a list of mistakes made on the Sufi path, it had to have been written by one has 
completed the path and was thus in a position to point out these errors. Its brief and concise 
nature suggests that it was used by SulamT as a teaching text, emphasizing SulamT’s role as a 
shaykh of teaching and instruction. In concluding this study, the words of Ahmed al-Zarruq (d. 
899/1493) - the North African scholar of, hadlth, Malik! law, and shaykh of the ShadhifT order - 
from his Qawa'id al-tasawwuf (The Principles of Sufism) accurately sum up much of what has 
been discussed. 1 

There are many pretenders on this path because of its strangeness, and there is a lack of 
understanding because of its subtleties. There is a great deal of rejection of its followers 
because of its purity. People giving advice have cautioned against pursuing the path due 
to the numerous errors therein. Religious leaders compiled works to refute its followers 
because of what heretics have done to it and because of erroneous things attributed to 
people on the path. Even ibn ‘Arab! al-HatimT (may God have mercy on him!) said, 
“Beware of this path, for most of those who deviate from it are of it. It is but a path of 
doom and a path of this world. He who actualized his knowledge, action, and spiritual 
state will gain the glory of eternity. He who abandons realization in the Path will be 
doomed and will come to an end.” We ask God for well-being through His grace and 
generosity! 


1 Zaineb S. Istrabadi “The Principles of Sufism (Qawa'id al-Tasawwuf): An Annotated Translation with 
Introduction.” PhD Dissertation. University of Indiana-Bloomington, 1986. p. 203. 



Appendix 


Mihan mashayikh al-sOfiyyah 

Concerning the text 

The Mihan mashayikh ai-sufiyyah comes from the SulamTyat (79A to 81 B) that was 
described earlier. 1 The text itself is a short addition to SulamT's hagiographical works and lists 
twenty-three Sufi shaykhs and the trials that they faced. Nur al-DTn Shurayba notes that DhahabT 
quotes from it twice in his Siyaraiam ai-nubaia’m the entries for Dhu'l Nun al-MisrT and Abu ‘Abd 
al-Rahman Muhammad ibn al-Fadl al-BalkhT. 2 DhahabT also quotes from SulamT in his entry for 
al-HakTm al-TirmidhT but does not mention what book he is using. The quote though parallels 
what is found in the Mihan anti is presumably from there. Besides these references to the work 
from DhahabT, there is no other scholarly mention of the book, particularly in the manuscript 
catalogs that we have at our disposal. The SulamTyat copy is thus a unique manuscript for the 
Mihan. 


1 See chapter three. 

2 See p. 41 of Shuraybah’s edition of Tabaqat ai-sufiyah. For Dhahabi’s quote of the Mihan see vol. 11, p. 
543 of Siyaraiam ai-nubaia’iox his quote on Dhu’l Nun al-MisrT, and vol. 14, p. 254 for his quote on 
Muhammad ibn Fadl al-BalkhT. 
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Last page of Mihan mashayikh al-sufiyah from the Sulamiyat 
showing the beginning of the Kitab al-aghalit 
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